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12ÌÈËtLn‰ ˙‡ ÔeÚÓLz ·˜Ú | ‰È‰Â§¨¨´¥´¤¦§§À¥³©¦§¨¦Æ
‡‰¯ÓLÂ Ì˙‡ Ì˙ÈNÚÂ Ìz¯ÓLe ‰l ¨¥½¤§©§¤¬©£¦¤−Ÿ¨®§¨©Á

‡ ‰Â‰È„ÒÁ‰-˙‡Â ˙È¯a‰-˙‡ EÏ EÈ‰Ï §¨̧¡Ÿ¤¹§À¤«©§¦Æ§¤©¤½¤
‡ :EÈ˙·‡Ï ÚaL ¯L13EÎ¯·e E·‰‡Â £¤¬¦§©−©£Ÿ¤«©£¥´§½¥©§−

-È¯t C¯·e Ea¯‰ÂE˙Ó„‡-È¯Ùe EË· §¦§¤®¥©´§¦«¦§§´§¦«Â©§¨¤
‡-¯‚L E¯‰ˆÈÂ EL¯È˙Â E‚cEÈÙÏ §¨̧§¹§¦«Ÿ§´§¦§¨¤À§©£¨¤ÆÆ

‡ ‰Ó„‡‰ ÏÚ E‡ˆ ˙¯zLÚÂÚaL-¯L §©§§´ŸŸ¤½µ©¨«£¨½̈£¤¦§©¬
 :CÏ ˙˙Ï EÈ˙·‡Ï14-ÏkÓ ‰È‰z Ce¯a ©£Ÿ¤−¨¬¤¨«¨¬¦«§¤−¦¨

‰¯˜ÚÂ ¯˜Ú E· ‰È‰È-‡Ï ÌÈnÚ‰̈©¦®Ÿ¦§¤¬§²¨¨¬©«£¨−̈
 :EzÓ‰··e15ÈÏÁ-Ïk EnÓ ‰Â‰È ¯ÈÒ‰Â ¦§¤§¤«§¥¦¯§¨²¦§−¨®Ÿ¦

EIKEVeikev

12And if you do obey these rules and observe
them carefully, the L your God will main-
tain faithfully for you the covenant that He
made on oath with your fathers: 13He will favor
you and bless you and multiply you; He will
bless the issue of your womb and the produce
of your soil, your new grain and wine and oil,
the calving of your herd and the lambing of your
flock, in the land that He swore to your fathers
to assign to you. 14You shall be blessed above
all other peoples: there shall be no sterile male
or female among you or among your livestock.
15The L will ward off from you all sickness;
He will not bring upon you any of the dreadful

Moses’ Second Discourse, Part 2: Preamble to the Laws Given in Moab (continued )

AVOIDING DANGERS TO FAITH AND OBEDIENCE
AFTER THE CONQUEST (continued )

EXHORTATIONS CONCERNING
CONQUEST (continued )

OBSERVE THE COMMANDMENTS! (7:12–16)

12. if Hebrew: eikev; literally, “on the heels
of,” i.e., “as a consequence of.” Verses 12–16 seem
to be a continuation of verse 11. A new section
(and a new weekly portion), however, begins here
according to the Masoretic text, probably because
it sees this word as framing a literary unit from
here through 8:20, a unit whose first and final
clauses begin with the same Hebrew word, eikev
(rendered “because” in 8:20).

for you God has fulfilled His promises to the
patriarchs by redeeming the Exodus generation.
If the present generation obeys His command-
ments, He will fulfill those promises on its behalf
as well.

13. These are the main elements of God’s

promises to the patriarchs, in addition to the land
of Canaan. The terms used here for grain (dagan),
wine (tirosh), calving (sheger), and lambing
(ashtarot) are also names of Semitic deities. The
same word often was used to refer both to a deity
and a phenomenon which that deity was thought
to control or personify. Most Israelites were prob-
ably unaware of the etymology of these terms, as
English speakers are in talking about cereal, which
is related to the Greek goddess Ceres.

new grain and wine and oil The prime
products of Israelite agriculture.

14. Sterility was regarded as one of the great-
est human tragedies. Hundreds of fertility charms
have been found by archaeologists, testifying to
the longing for children in the ancient Near East.

15. dreadful diseases of Egypt Certain dis-
eases, such as elephantiasis, ophthalmia, and dys-
entery, were endemic to Egypt.

This parashah prepares the reader for the tran-
sition in subsequent sections from exhortation
to law. Moses now stresses that the relation-
ship between God and Israel is based on love.
13. favor you and bless you Literally,

“love you and bless you.” Whether it is a case
of God blessing the people or of the people bles-
sing God, “only a blessing that 0ows from love

deserves to be called a blessing” (A. J. Heschel
of Apt).
14. blessed above all other peoples The

Hebrew can also be read as “blessed by all other
peoples.” As a reward for Israel’s distinctive
way of living, other nations will admire and
praise them (Deut. R. 3:6).

Etz Hayim: Torah and Commentary 
Copyright © 2001 by the Rabbinical Assembly



1038ÌÈ¯·„Ê·˜Ú

-ÏÎÂ‡ ÌÈÚ¯‰ ÌÈ¯ˆÓ ÈÂ„Ó‡Ï zÚ„È ¯L §¨©§¥Á¦§©¸¦¨¨¦¹£¤´¨©À§¨³Ÿ
:EÈ‡N-ÏÎa Ì˙e Ca ÌÓÈNÈ§¦¨Æ½̈§¨−̈§¨Ÿ§¤«

16-˙‡ zÏÎ‡Â‡ ÌÈnÚ‰-Ïk‰Â‰È ¯L §¨©§¨´¤¨¨«©¦À£¤̧§¨³
‡Á˙-‡Ï CÏ Ô˙ EÈ‰ÏÌ‰ÈÏÚ EÈÚ Ò ¡Ÿ¤ÆÆŸ¥´½̈Ÿ¨¬Ÿ¥«§−£¥¤®

‡-˙‡ „·Ú˙ ‡ÏÂ-Èk Ì‰È‰Ï‡e‰ L˜BÓ §³Ÿ©£ŸÆ¤¡´Ÿ¥¤½¦«¥¬−
:CÏ Ò 17ÌÈa¯ E··Ïa ¯Ó‡˙ Èk ¨«¦³Ÿ©Æ¦§¨´§½©¦²

‡‰ ÌÈBb‰ÏÎe‡ ‰ÎÈ‡ ÈpnÓ ‰l ©¦¬¨¥−¤¦¤®¦¥¨¬©−
 :ÌLÈ¯B‰Ï18¯kÊz ¯ÎÊ Ì‰Ó ‡¯È˙ ‡Ï §¦¨«¬Ÿ¦−̈¥¤®¨´Ÿ¦§ÀŸ

‡ ˙‡‡ ‰Â‰È ‰NÚ-¯L‰Ú¯ÙÏ EÈ‰Ï ¥³£¤¨¨Æ§¨´¡Ÿ¤½§©§−Ÿ
-ÏÎÏe :ÌÈ¯ˆÓ19‡ ˙Ï„b‰ ˙qn‰-¯L §¨¦§¨«¦©©¸Ÿ©§Ÿ¹Ÿ£¤

„i‰Â ÌÈ˙Ùn‰Â ˙˙‡‰Â EÈÈÚ e‡¯̈´¥¤À§¨Ÿ³Ÿ§©«Ÿ§¦Æ§©¨³
‡ ‰ÈeËp‰ Ú¯f‰Â ‰˜ÊÁ‰E‡ˆB‰ ¯L ©£¨¨Æ§©§´Ÿ©©§½̈£¤¬¦«£−

‡ ‰Â‰È‡ ‰Â‰È ‰NÚÈ-Ôk EÈ‰ÏEÈ‰Ï §¨´¡Ÿ¤®¥«©£¤º§¨³¡Ÿ¤ÆÆ
‡ ÌÈnÚ‰-ÏÎÏ:Ì‰ÈtÓ ‡¯È ‰z‡-¯L §¨¨´©¦½£¤©¨¬¨¥−¦§¥¤«

20‡ ‰Â‰È ÁlLÈ ‰Ú¯v‰-˙‡ Ì‚ÂEÈ‰Ï §©Æ¤©¦§½̈§©©²§¨¬¡Ÿ¤−
ÌÈ¯zÒp‰Â ÌÈ¯‡Lp‰ „·‡-„Ú Ìä®©£ÀŸ©¦§¨¦²§©¦§¨¦−

 :EÈtÓ21‰Â‰È-Èk Ì‰ÈtÓ ı¯Ú˙ ‡Ï ¦¨¤«¬Ÿ©£−Ÿ¦§¥¤®¦«§¨³
‡‡ Ea¯˜a EÈ‰Ï:‡¯BÂ ÏB„b Ï ¡Ÿ¤ÆÆ§¦§¤½¥¬¨−§¨«
22‡ ‰Â‰È ÏLÂ‡‰ ÌÈBb‰-˙‡ EÈ‰ÏÏ §¨©Á§¨̧¡Ÿ¤¹¤©¦¬¨¥²

¯‰Ó Ì˙lk ÏÎe˙ ‡Ï ËÚÓ ËÚÓ EÈtÓ¦¨¤−§©´§¨®³Ÿ©Æ©Ÿ¨´©¥½
 :‰„O‰ ˙iÁ EÈÏÚ ‰a¯z-Ôt23Ì˙e ¤¦§¤¬¨¤−©©¬©¨¤«§¨¨²

‡ ‰Â‰È‰Ï„‚ ‰Óe‰Ó ÌÓ‰Â EÈÙÏ EÈ‰Ï §¨¬¡Ÿ¤−§¨¤®§¨¨Æ§¨´§Ÿ½̈
 :Ì„ÓM‰ „Ú24E„Èa Ì‰ÈÎÏÓ Ô˙Â ©−¦¨§¨«§¨©³©§¥¤Æ§¨¤½

diseases of Egypt, about which you know, but
will inflict them upon all your enemies.

16You shall destroy all the peoples that the
L your God delivers to you, showing them
no pity. And you shall not worship their gods,
for that would be a snare to you. 17Should you
say to yourselves, “These nations are more nu-
merous than we; how can we dispossess them?”
18You need have no fear of them. You have but
to bear in mind what the L your God did
to Pharaoh and all the Egyptians: 19the won-
drous acts that you saw with your own eyes, the
signs and the portents, the mighty hand, and
the outstretched arm by which the L your
God liberated you. Thus will the L your God
do to all the peoples you now fear. 20The L

your God will also send a plague against them,
until those who are left in hiding perish before
you. 21Do not stand in dread of them, for the
L your God is in your midst, a great and
awesome God.

22The L your God will dislodge those peo-
ples before you little by little; you will not be
able to put an end to them at once, else the wild
beasts would multiply to your hurt. 23The L

your God will deliver them up to you, throwing
them into utter panic until they are wiped out.
24He will deliver their kings into your hand, and
you shall obliterate their name from under the

DEUTERONOMY 7:16 

16. that would be a snare to you    Worshiping
the gods of the Canaanites would lead to Israel’s
ruin.

DO NOT FEAR THE CANAANITES! (vv. 17–26)

20. plague Hebrew: tzir•ah, literally, “hor-
nets” or “wasps.” Ferocious swarms of wasps will
hunt down the remaining Canaanites and sting
them to death.

22. There were too few Israelites to fill the
entire land. If all the Canaanites were dislodged
at once, some of the land would remain unoccu-

pied and would be overrun by wild animals.
Therefore, God will give the Israelites only as
much territory as they can occupy, and—if they
obey His commandments (19:8–9)—will give
them the rest when there are enough of them to
fill the entire land. This is one of several expla-
nations for the gradual and partial conquest.

24. their kings Canaan was not a unified
country but a collection of city-states ruled by in-
dividual kings. The Book of Joshua lists 31 kings
conquered by the Israelites (12:7–24).

obliterate their name A frequent curse, re-

22. else the wild beasts would multiply to
your hurt If you become too adept at waging
war, some of your men may come to enjoy it

too much—and become like wild beasts (Israel
of Modzhitz).
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1039 ÌÈ¯·„Ê·˜Ú

-‡Ï ÌÈÓM‰ ˙ÁzÓ ÌÓL-˙‡ z„·‡‰Â§©£©§¨´¤§½̈¦©−©©¨¨®¦«Ÿ
:Ì˙‡ E„ÓL‰ „Ú EÈÙa LÈ‡ ·vÈ˙È¦§©¥¬¦Æ§¨¤½©¬¦§¦«§−Ÿ¨«

25‡ ÈÏÈÒt‡a ÔeÙ¯Nz Ì‰È‰Ï-‡Ï L §¦¥¬¡Ÿ¥¤−¦§§´¨¥®«Ÿ
Ôt CÏ zÁ˜ÏÂ Ì‰ÈÏÚ ·‰ÊÂ ÛÒk „ÓÁ ©̇§ŸÁ¤̧¤§¨¨³£¥¤Æ§¨©§¨´½̈µ¤

‡ ‰Â‰È ˙·ÚB˙ Èk Ba L˜ez:‡e‰ EÈ‰Ï ¦¨¥´½¦¯£©²§¨¬¡Ÿ¤−«
26‡ ‰·ÚB˙ ‡È·˙-‡ÏÂ-Ï˙ÈÈ‰Â E˙Èa §Ÿ¨¦³«¥¨Æ¤¥¤½§¨¦¬¨

| ·Ú˙Â epˆwLz | ıwL e‰Ók Ì¯Á¥−¤¨®Ÿ©¥¯§©§¤²§©¥¬
:‡e‰ Ì¯Á-Èk ep·Ú˙zÙ §«©£¤−¦¥¬¤«

ç‡ ‰Âˆn‰-Ïk ÌBi‰ EeˆÓ ÈÎ‡ ¯L ¨©¦§À̈£¤̧¨Ÿ¦¯§©§²©−
Ì˙È·¯e ÔeÈÁz ÔÚÓÏ ˙BNÚÏ Ôe¯ÓLz¦§§´©£®§©̧©¦«§¹§¦¤À

‡ ı¯‡‰-˙‡ ÌzL¯ÈÂ Ì˙‡·eÚaL-¯L ¨¤Æ¦«¦§¤´¤¨½̈¤£¤¦§©¬
:ÌÎÈ˙·‡Ï ‰Â‰È§−̈©£Ÿ¥¤«

2-˙‡ z¯ÎÊÂ‡ C¯c‰-Ïk‰Â‰È EÎÈÏ‰ ¯L §¨©§¨´¤¨©¤À¤£¤̧Ÿ¦«£¹§¨¯
‡ÔÚÓÏ ¯a„na ‰L ÌÈÚa¯‡ ‰Ê EÈ‰Ï¡Ÿ¤²¤²©§¨¦¬¨−̈©¦§¨®§©̧©

‡-˙‡ ˙Ú„Ï E˙qÏ E˙pÚE··Ïa ¯L ©«Ÿ§¹§©«Ÿ§À¨©¹©¤£¤¯¦«§¨§²
 ¯ÓL˙‰Â˙ÂˆÓ :‡Ï-Ì‡ ÂÈ˙ÂˆÓ 3EpÚÈÂ £¦§¬Ÿ¦§Ÿ−̈¦«Ÿ©«§©§»

heavens; no man shall stand up to you, until you
have wiped them out.

25You shall consign the images of their gods
to the fire; you shall not covet the silver and gold
on them and keep it for yourselves, lest you be
ensnared thereby; for that is abhorrent to the
L your God. 26You must not bring an ab-
horrent thing into your house, or you will be
proscribed like it; you must reject it as abom-
inable and abhorrent, for it is proscribed.

8 You shall faithfully observe all the Instruc-
tion that I enjoin upon you today, that you may
thrive and increase and be able to possess the
land that the L promised on oath to your
fathers.

2Remember the long way that the L your
God has made you travel in the wilderness these
past forty years, that He might test you by hard-
ships to learn what was in your hearts: whether
you would keep His commandments or not.

DEUTERONOMY 7:25 

ferring to total extinction. People’s names are
all that is left of them on earth after death, and
the preservation of their names was considered
vitally important for the well-being of their spir-
its in the afterlife. To obliterate one’s name was
to leave no oral or written trace of that name
on earth, i.e., to leave that person no survivors
or monuments.

from under the heavens From the surface of
the earth.

25. abhorrent to the Lord Regularly refers
to morally and religiously detestable practices
and objects, such as cheating, perverse sexual
relations, impure foods, defective sacrifices, and
especially idolatry and its rites (e.g., child sac-
rifice, magic, and divination) (see Lev. 18, 20).

26. proscribed Hebrew: heirem (a proscribed·

thing), related to the verb haharem (doom to de-·
struction). Objects used in idolatry were regarded
as quasi-contagious and, therefore, prohibited;
anyone who appropriated them became pro-
scribed like them. Both the objects and their users
were to be destroyed.

REMEMBER GOD AND OBSERVE THE
COMMANDMENTS! (8:1–20)

1. that you may . . . increase Then you will
be able to take control of the entire Land.

2. test you by hardships The hardships in the
wilderness were not only a proper punishment of
the rebellious Exodus generation. God also used
them to teach the Israelites that they were de-
pendent on Him and to test whether they would
obey His commandments.

CHAPTER 8

To the theme of love, the Torah now adds the
dimension of gratitude. Gratitude is perhaps
the cornerstone of a religious outlook, an emo-
tion to which even a person who is not spiri-
tually inclined can be open.

2. test you by hardships Was this to test
their faith, because they could never be sure
that the manna would appear the next day
(Rashbam)? Or was it to see if they would
remain grateful to God even if they knew
their food supply was assured?

Etz Hayim: Torah and Commentary 
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‡ Ôn‰-˙‡ EÏÎ‡iÂ E·Ú¯iÂzÚ„È-‡Ï ¯L ©©§¦¤¼©©«£¦«§³¤©¨Æ£¤´Ÿ¨©½§¨
‡Ï Èk EÚ„B‰ ÔÚÓÏ EÈ˙·‡ ÔeÚ„È ‡ÏÂ§¬Ÿ¨§−£Ÿ¤®§©´©¦«£ÀÂ¦´Ÿ

-ÏÚ Èk Ì„‡‰ ‰ÈÁÈ Bc·Ï ÌÁl‰-ÏÚ-Ïk ©©¤³¤§©Æ¦§¤´¨«¨¨½¦²©¨
 :Ì„‡‰ ‰ÈÁÈ ‰Â‰È-ÈÙ ‡ˆBÓ4E˙ÏÓN ¨¬¦«§−̈¦§¤¬¨¨¨«¦§¨̧§¹

‰Ê ‰˜ˆ· ‡Ï EÏ‚¯Â EÈÏÚÓ ‰˙Ï· ‡Ï³Ÿ¨«§¨Æ¥«¨¤½§©§§−´Ÿ¨¥®¨¤−
 :‰L ÌÈÚa¯‡5Èk E··Ï-ÌÚ zÚ„ÈÂ ©§¨¦¬¨¨«§¨©§−̈¦§¨¤®¦À

‡k-˙‡ LÈ‡ ¯qÈÈ ¯L‡ ‰Â‰È BaEÈ‰Ï ©£¤̧§©¥¬¦Æ¤§½§¨¬¡Ÿ¤−
 :j¯qÈÓ6-˙‡ z¯ÓLÂ‰Â‰È ˙ÂˆÓ §©§¤«¨§¨´©§½̈¤¦§−Ÿ§¨´

‡:B˙‡ ‰‡¯ÈÏe ÂÈÎ¯„a ˙ÎÏÏ EÈ‰Ï¡Ÿ¤®¨¤¬¤¦§¨−̈§¦§¨¬Ÿ«
7‡ ‰Â‰È Èk‡ E‡È·Ó EÈ‰Ï‰·BË ı¯‡-Ï µ¦§¨´¡Ÿ¤½§¦«£−¤¤´¤¨®

ÌÈ‡ˆÈ ˙Ó‰˙e ˙ÈÚ ÌÈÓ ÈÏÁ ı¯‡µ¤¤©´£¥½̈¦£¨ŸÆ§Ÿ½ŸŸ§¦¬
 :¯‰·e ‰Ú˜aa8ÔÙ‚Â ‰¯ÚNe ‰hÁ ı¯‡ ©¦§−̈¨¨«¤³¤¦¨Æ§Ÿ̈½§¤¬¤

:L·„e ÔÓL ˙ÈÊ-ı¯‡ ÔBn¯Â ‰‡˙e§¥−̈§¦®¤«¤¥¬¤−¤§¨«
9‡ ı¯‡-ÏÎ‡z ̇ kÒÓ· ‡Ï ̄ LÌÁÏ da ¤À¤£¤̧³Ÿ§¦§¥ªÆ«Ÿ©¨´¤½¤

‡ ı¯‡ da Ïk ̄ ÒÁ˙-‡ÏÏÊ¯· ‰È·‡ ̄ L «Ÿ¤§©¬−Ÿ¨®µ¤¤£¤´£¨¤´¨©§¤½

3He subjected you to the hardship of hunger
and then gave you manna to eat, which neither
you nor your fathers had ever known, in order
to teach you that man does not live on bread
alone, but that man may live on anything that
the L decrees. 4The clothes upon you did
not wear out, nor did your feet swell these forty
years. 5Bear in mind that the L your God
disciplines you just as a man disciplines his
son. 6Therefore keep the commandments of
the L your God: walk in His ways and re-
vere Him.

7For the L your God is bringing you into
a good land, a land with streams and springs
and fountains issuing from plain and hill; 8a
land of wheat and barley, of vines, figs, and
pomegranates, a land of olive trees and honey;
9a land where you may eat food without stint,
where you will lack nothing; a land whose rocks

DEUTERONOMY 8:3 

3. manna See Exod 16:15,31; Num. 11:7.
4. Another indication of Israel’s dependence

on God and His control over nature. The Israel-
ites’ clothing and feet were immune to the ef-
fects of nature during the years in the wilderness.

5. The hardships in the wilderness are a par-
adigm for all of God’s disciplinary actions with
Israel. Their aim is educational. As in the case of
a father and child, the discipline is administered
with love.

7. The goodness of the Promised Land is a
major theme of Deuteronomy, graphically illus-
trated here. The phrase “a good land” occurs no
fewer than 10 times in the book.

8. wheat and barley The Land’s principal

grains, from which bread, the staple of the Israel-
ite diet, was made.

vines Important as the source of grapes and
wine, the predominant human-made drink.

figs A favorite fruit, eaten fresh or dried or
baked into cakes.

pomegranates Another popular fruit. Their
juice could be drunk or made into wine. Also val-
ued as objects of beauty and symbols of fertility,
they were used as decorations in Israelite religious
and secular art.

honey Because this verse is a list of agricul-
tural products, “honey” must refer to the nectar
of dates.

3. man does not live on bread alone This
familiar verse is usually taken to mean that
people need “more than bread”—including
culture, art, and food for the spirit. (“Hearts
starve as well as bodies; give us bread but give
us roses.”) But in context, it is better under-
stood to mean that people can survive on “less
than bread”—namely, the manna from heaven

with which God sustains them.
4. The clothes upon you did not wear

out The faith you practiced every day never
wore out nor did you outgrow it, while the faith
you took out only on special occasions shrank
and became too small for you. Similarly your
children’s religious outlook grew with them as
they grew and matured (Deut. R. 7:11).

 ’
8:8. a land of wheat . . . and honey The Sages decreed that one should recite a special short grace after
eating any of these seven species that are mentioned as the products of the land of Israel—the sheva minin:
wheat, barley, grapes, figs, pomegranates, olives, and dates (the source of the honey). When they are eaten as
part of a fixed meal, the full Grace after Meals (Birkat ha-Mazon) is recited.
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ˆÁz ‰È¯¯‰Óe :˙LÁ ·10zÏÎ‡Â ¥£¨¤−¨©§¬Ÿ§«Ÿ¤§¨©§−̈
‡ ‰Â‰È-˙‡ zÎ¯·e zÚ·NÂ-ÏÚ EÈ‰Ï §¨¨®§¨¥«©§¨Æ¤§¨´¡Ÿ¤½©

‡ ‰·h‰ ı¯‡‰:CÏ-Ô˙ ¯L ¨¨¬¤©Ÿ−̈£¤¬¨«©¨«
11‡ ‰Â‰È-˙‡ ÁkLz-Ôt EÏ ¯ÓM‰EÈ‰Ï ¦¨´¤§½¤¦§©−¤§¨´¡Ÿ¤®

ÂÈ˙wÁÂ ÂÈËtLÓe ÂÈ˙ÂˆÓ ¯ÓL ÈzÏ·Ï§¦§¦̧§³Ÿ¦§Ÿ¨Æ¦§¨¨´§ªŸ½̈
‡ :ÌBi‰ EeˆÓ ÈÎ‡ ¯L12ÏÎ‡z-Ôt £¤²¨Ÿ¦¬§©§−©«¤Ÿ©−

:z·LÈÂ ‰·z ÌÈ·Ë ÌÈz·e zÚ·NÂ§¨¨®§¨¨¦¬Ÿ¦²¦§¤−§¨¨«§¨
13-‰a¯È ·‰ÊÂ ÛÒÎÂ ÔÈa¯È E‡ˆÂ E¯˜·e§¨«§³§«Ÿ§Æ¦§§ª½§¤¬¤§¨−̈¦§¤

‡ ÏÎÂ Cl :‰a¯È EÏ-¯L14E··Ï Ì¯Â ¨®§¬Ÿ£¤§−¦§¤«§−̈§¨¤®
‡ ‰Â‰È-˙‡ zÁÎLÂE‡ÈˆBn‰ EÈ‰Ï §¨«©§¨Æ¤§¨´¡Ÿ¤½©¦£²

 :ÌÈ„·Ú ̇ ÈaÓ ÌÈ¯ˆÓ ı¯‡Ó15EÎÈÏBn‰ ¥¤¬¤¦§©−¦¦¥¬£¨¦«©¦̧£¹
Û¯N | LÁ ‡¯Bp‰Â Ï„b‰ | ¯a„na©¦§¨´©¨´Ÿ§©À̈¨¨³¨¨Æ

‡ ÔB‡nˆÂ ·¯˜ÚÂ-ÔÈ‡ ¯L‡ÈˆBn‰ ÌÈÓ §©§¨½§¦¨−£¤´¥«¨®¦©¦³
 :LÈÓlÁ‰ ¯evÓ ÌÈÓ EÏ16ÔÓ EÏÎ‡n‰ §Æ©½¦¦−©«©¨¦«©©«£¦̧§¬¨Æ

‡ ¯a„naÔÚÓÏ EÈ˙·‡ ÔeÚ„È-‡Ï ¯L ©¦§½̈£¤¬Ÿ¨§−£Ÿ¤®§©´©
:E˙È¯Á‡a E·ËÈ‰Ï E˙q ÔÚÓÏe E˙pÚ©«Ÿ§À§©Æ©Æ©Ÿ¤½§¥¦«§−§©£¦¤«

17‰NÚ È„È ÌˆÚÂ ÈÁk E··Ïa z¯Ó‡Â§¨©§−̈¦§¨¤®Ÿ¦Æ§´Ÿ¤¨¦½¨¬¨
 :‰f‰ ÏÈÁ‰-˙‡ ÈÏ18‰Â‰È-˙‡ z¯ÎÊÂ ¦−¤©©¬¦©¤«§¨«©§¨Æ¤§¨´

are iron and from whose hills you can mine cop-
per. 10When you have eaten your fill, give thanks
to the L your God for the good land which
He has given you.

11Take care lest you forget the L your
God and fail to keep His commandments, His
rules, and His laws, which I enjoin upon you
today. 12When you have eaten your fill, and have
built fine houses to live in, 13and your herds
and flocks have multiplied, and your silver and
gold have increased, and everything you own
has prospered, 14beware lest your heart grow
haughty and you forget the L your God—
who freed you from the land of Egypt, the house
of bondage; 15who led you through the great and
terrible wilderness with its seraph serpents and
scorpions, a parched land with no water in it,
who brought forth water for you from the flinty
rock; 16who fed you in the wilderness with
manna, which your fathers had never known,
in order to test you by hardships only to benefit
you in the end—17and you say to yourselves,
“My own power and the might of my own hand
have won this wealth for me.” 18Remember that

DEUTERONOMY 8:10 

9. iron . . . copper The wording reflects the
fact that iron is mined from the surface, while cop-
per is mined underground.

11. forget the Lord . . . and fail to keep His
commandments Literally, “forget the Lord by
failing to keep His commandments.”

15. seraph serpents Literally, “fiery ser-
pents.” Creatures whose deadly bite causes a
burning sensation.

brought forth water On two occasions when
water was unavailable, God had Moses obtain wa-
ter for the people from the inside of a rock (see

Exod. 17:6; Num. 20:7–11). In the Sinai there
are limestone rocks from which small amounts of
water drip; a blow to their soft surface can expose
a porous inner layer containing water. On the oc-
casions in question, the rocks miraculously pro-
duced enough for the entire people.

16. test you by hardships Refers to the entire
wilderness period, which also prepared the Israel-
ites for the future.

to benefit you in the end The lesson of its
dependence on God would lead Israel to obey
Him and earn His continued benefactions.

10. Birkat ha-Mazon, the prayer of
thanksgiving after a meal, is the fundamental
mitzvah, because all people should be ca-
pable of feeling grateful that the earth has
produced food for them to eat (Menahem·
Mendel of Kotzk).

When you have eaten your .ll When one
eats in a spirit of gratitude, whether there is
much food or little, the meal is satisfying
(Shlomo of Karlin).

 ’
8:10. thanks This verse is the basis for the commandment to recite Birkat ha-Mazon (Grace after Meals).

È˘
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‡Á ˙BNÚÏ Ák EÏ Ô˙p‰ ‡e‰ Èk EÈ‰ÏÏÈ ¡Ÿ¤½¦´À©Ÿ¥¬§²−Ÿ©©£´¨®¦
-˙‡ ÌÈ˜‰ ÔÚÓÏ‡ B˙È¯aÚaL-¯L §©̧©¨¦¯¤§¦²£¤¦§©¬
:‰f‰ ÌBik EÈ˙·‡ÏÙ ©£Ÿ¤−©¬©¤«

19‰Â‰È-˙‡ ÁkLz ÁÎL-Ì‡ ‰È‰Â§¨À̈¦¨³Ÿ©¦§©Æ¤§¨´
‡‡ È¯Á‡ zÎÏ‰Â EÈ‰ÏÌÈ¯Á‡ ÌÈ‰Ï ¡Ÿ¤½§¨«©§À̈©£¥Æ¡Ÿ¦´£¥¦½

ÌÎ· È˙„Ú‰ Ì‰Ï ˙ÈÂÁzL‰Â Ìz„·ÚÂ©£©§−̈§¦§©£¦´¨¨¤®©¦³Ÿ¦¨¤Æ
k ÌBi‰ :Ôe„·‡z „·‡ È20‡ ÌÈBbk¯L ©½¦¬¨−ŸŸ¥«©¦À£¤³

·˜Ú Ôe„·‡˙ Ôk ÌÎÈtÓ „È·‡Ó ‰Â‰È§¨Æ©£¦´¦§¥¤½¥−Ÿ¥®µ¥¤
‡ ‰Â‰È ÏB˜a ÔeÚÓL˙ ‡Ï:ÌÎÈ‰ÏÙ ´Ÿ¦§§½§−§¨¬¡Ÿ¥¤«

è‡¯NÈ ÚÓL ÌBi‰ ¯·Ú ‰z‡ Ï §©´¦§¨¥À©¨̧Ÿ¥³©Æ
ÌÈÏ„b ÌÈBb ˙L¯Ï ‡·Ï Ôc¯i‰-˙‡¤©©§¥½¨ŸÆ¨¤´¤¦½§Ÿ¦¬
˙¯ˆ·e ˙Ï„b ÌÈ¯Ú jnÓ ÌÈÓˆÚÂ©£ª¦−¦¤®¨¨¦²§Ÿ¬Ÿ§ª−Ÿ

 :ÌÈÓMa2‡ ÌÈ˜Ú Èa Ì¯Â ÏB„b-ÌÚ¯L ©¨¨«¦©«¨¬¨−̈§¥´£¨¦®£¤̧
ÈÙÏ ·vÈ˙È ÈÓ zÚÓL ‰z‡Â zÚ„È ‰z‡©¨³¨©Æ§¨Æ§©¨´¨©½§¨¦´¦§©¥½¦§¥−

 :˜Ú Èa3‡ ‰Â‰È Èk ÌBi‰ zÚ„ÈÂEÈ‰Ï §¥¬£¨«§¨©§¨´©À¦Á§¨̧¡Ÿ¤¹
‡ EÈÙÏ ¯·Ú‰-‡e‰‡e‰ ‰ÏÎ‡ L «¨Ÿ¥³§¨¤ÆÆ¥´«Ÿ§½̈¯

ÌzL¯B‰Â EÈÙÏ ÌÚÈÎÈ ‡e‰Â Ì„ÈÓLÈ©§¦¥²§¬©§¦¥−§¨¤®§«©§¨³
‡k ¯‰Ó Ìz„·‡‰Â:CÏ ‰Â‰È ¯ac ¯L §©«©©§¨Æ©¥½©£¤²¦¤¬§−̈¨«

4‡‡ ‰Â‰È Û„‰a E··Ïa ¯Ó‡z-ÏEÈ‰Ï ©Ÿ©´¦§¨§À©£´Ÿ§¨Á¡Ÿ¤̧
È‡È·‰ È˙˜„ˆa ¯Ó‡Ï EÈÙlÓ | Ì˙‡Ÿ¨¬¦§¨¤»¥Ÿ¼§¦§¨¦Æ¡¦©´¦
˙ÚL¯·e ˙‡f‰ ı¯‡‰-˙‡ ˙L¯Ï ‰Â‰È§½̈¨¤−¤¤¨¨´¤©®Ÿ§¦§©Æ

‡‰ ÌÈBb‰ :EÈtÓ ÌLÈ¯BÓ ‰Â‰È ‰l5‡Ï ©¦´¨¥½¤§−̈¦¨¬¦¨¤«´Ÿ
˙L¯Ï ‡· ‰z‡ E··Ï ¯LÈ·e E˙˜„ˆ·§¦§¨§À§ŸÆ¤Æ§¨´§½©¨¬−̈¨¤´¤

it is the L your God who gives you the power
to get wealth, in fulfillment of the covenant that
He made on oath with your fathers, as is still
the case.

19If you do forget the L your God and fol-
low other gods to serve them or bow down to
them, I warn you this day that you shall certainly
perish; 20like the nations that the L will
cause to perish before you, so shall you perish—
because you did not heed the L your God.

9 Hear, O Israel! You are about to cross the
Jordan to go in and dispossess nations greater
and more populous than you: great cities with
walls sky-high; 2a people great and tall, the
Anakites, of whom you have knowledge; for you
have heard it said, “Who can stand up to the
children of Anak?” 3Know then this day that
none other than the L your God is crossing
at your head, a devouring fire; it is He who will
wipe them out. He will subdue them before you,
that you may quickly dispossess and destroy
them, as the L promised you. 4And when
the L your God has thrust them from your
path, say not to yourselves, “The L has en-
abled us to possess this land because of our vir-
tues”; it is rather because of the wickedness of
those nations that the L is dispossessing
them before you. 5It is not because of your vir-
tues and your rectitude that you will be able to

DEUTERONOMY 8:19 

18. as is still the case God is now fulfilling
His promise to the patriarchs to give you the
land.

20. If the Israelites act like the Canaanites,
they will suffer the same fate (see Lev. 18:28).

AN ARGUMENT AGAINST
SELF-RIGHTEOUSNESS (9:1–10:22)

THEME: VICTORY IS NO PROOF
OF VIRTUE (vv. 1–5)

2. you have heard it said Either by the
scouts (1:28, Num. 13:31) or by others describing
the Anakites’ reputation.

3. as the Lord promised you See Exod.
23:23–31, 34:11.

4. virtues The word tz’dakah is usually trans-
lated “righteousness,” but here it probably refers
specifically to loyalty or devotion.

5. God did not deprive the Canaanites of
their land arbitrarily but because of their morally
outrageous practices. Israel, however, has not yet
earned the right to succeed them. God brings the
Israelites into the land only to fulfill the oath He
made to their ancestors, the oath that sustains
them even when they are devoid of merits. It is
“the merit of the ancestors” (z’khut avot) that pre-
vents God from forsaking them.

È˘ÈÏ˘
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‡‰ ÌÈBb‰ | ˙ÚL¯a Èk Ìˆ¯‡-˙‡‰l ¤©§¨®¦º§¦§©´©¦´¨¥À¤
‡ ‰Â‰ÈÔÚÓÏe EÈtÓ ÌLÈ¯BÓ EÈ‰Ï §¨³¡Ÿ¤ÆÆ¦¨´¦¨¤½§©¹©

‡ ¯·c‰-˙‡ ÌÈ˜‰‰Â‰È ÚaL ¯L ¨¦´¤©¨À̈£¤̧¦§©³§¨Æ
:·˜ÚÈÏe ˜ÁˆÈÏ Ì‰¯·‡Ï EÈ˙·‡Ï©£Ÿ¤½§©§¨¨¬§¦§−̈«§©£«Ÿ

6‡ ‰Â‰È E˙˜„ˆ· ‡Ï Èk zÚ„ÈÂEÈ‰Ï §¨©§À̈Â¦³Ÿ§¦§¨«§Æ§¨´Â¡Ÿ¤
˙‡f‰ ‰·Bh‰ ı¯‡‰-˙‡ EÏ Ô˙Ÿ¥̧§¹¤¨¨¯¤©¨²©−Ÿ

 :‰z‡ Û¯Ú-‰L˜-ÌÚ Èk dzL¯Ï7¯ÎÊ §¦§¨®¦¬©§¥−Ÿ¤¨«¨§ŸÆ
‡‡ ˙‡ ÁkLz-Ï‰Â‰È-˙‡ zÙˆ˜‰-¯L ©¦§©½¥¯£¤¦§©²§¨¤§¨¬
‡‡ ÌBi‰-ÔÓÏ ¯a„na EÈ‰Ï| ˙‡ˆÈ-¯L ¡Ÿ¤−©¦§¨®§¦©º£¤¨¨´¨

-„Ú ÌÈ¯ˆÓ ı¯‡ÓÌB˜n‰-„Ú ÌÎ‡a ¥¤´¤¦§©À¦©«Ÿ£¤Æ©©¨´
:‰Â‰È-ÌÚ Ì˙ÈÈ‰ ÌÈ¯ÓÓ ‰f‰©¤½©§¦¬¡¦¤−¦§¨«

8Ûp‡˙iÂ ‰Â‰È-˙‡ ÌzÙˆ˜‰ ·¯Á·e§Ÿ¥¬¦§©§¤−¤§¨®©¦§©©¯
 :ÌÎ˙‡ „ÈÓL‰Ï ÌÎa ‰Â‰È9È˙ÏÚa §¨²¨¤−§©§¦¬¤§¤«©£Ÿ¦´

˙ÁeÏ ÌÈ·‡‰ ˙ÁeÏ ˙Á˜Ï ‰¯‰‰̈À̈¨¨©¹©³Ÿ¨«£¨¦Æ´Ÿ
‡ ˙È¯a‰-¯L‡Â ÌÎnÚ ‰Â‰È ˙¯k·L ©§¦½£¤¨©¬§−̈¦¨¤®¨¥¥´

ÌÁÏ ‰ÏÈÏ ÌÈÚa¯‡Â ÌBÈ ÌÈÚa¯‡ ¯‰äÀ̈©§¨¦¬Æ§©§¨¦´©½§¨µ¤¤

possess their country; but it is because of their
wickedness that the L your God is dispos-
sessing those nations before you, and in order
to fulfill the oath that the L made to your
fathers, Abraham, Isaac, and Jacob.

6Know, then, that it is not for any virtue of
yours that the L your God is giving you this
good land to possess; for you are a stiffnecked
people. 7Remember, never forget, how you pro-
voked the L your God to anger in the wil-
derness: from the day that you left the land of
Egypt until you reached this place, you have
continued defiant toward the L.

8At Horeb you so provoked the L that the
L was angry enough with you to have de-
stroyed you. 9I had ascended the mountain to
receive the tablets of stone, the Tablets of the
Covenant that the L had made with you, and
I stayed on the mountain forty days and forty

DEUTERONOMY 9:6 

A HISTORY OF PROVOCATIONS
(vv. 6–24)

6. Know, then From the following.
stiffnecked Obstinate, headstrong.
7. this place The valley near Beth-peor

(3:29), the site of their most recent rebellion.
8–21. This passage recapitulates the more

detailed account of the Golden Calf in Exod. 32.
8. At Horeb That is, even at Horeb (Mount

Sinai). Although the Golden Calf incident was
not the first of Israel’s provocations, it is men-
tioned first because it was the most outrageous.
If there was one place above all others where the

people should have been faithful, it was Horeb,
where they had encountered God personally, had
seen that He alone is God, and were commanded
to worship no other gods.

9. Tablets of the Covenant They contain the
Decalogue (see 4:13, 5:19).

forty days and forty nights During this time
Moses was learning the remainder of the laws (see
5:28). Such 40-day periods are frequently en-
countered in the Bible and seem to convey the
proper time for completion of a lengthy process.
This period was required for the Israelites at the
foot of Mt. Sinai to achieve repentance (Rashi).

CHAPTER 9

6. not for any virtue of yours Israel’s elec-
tion as God’s special people is not based on
their superiority to other nations, either in
size or in merit. God chose to give Israel the
Torah in order that Israel might thereby be-
come a moral exemplar among the nations—
not because it already was one. Characterizing
Israel as a people chosen by God is not an as-
sertion of superiority, but a historical fact. It
was through God’s using Israel as an instru-
ment of divine revelation that the notion of
ethical monotheism, the Decalogue, the
prophets, and the psalms all came into the

world. (Maimonides diKers, suggesting that
God must have seen Israel’s unique spiritual
potential despite their 0aws and their numer-
ical insigni.cance when measured by human
standards.)
for you are a stiffnecked people Most

commentators see this as a negative trait. “A
stiKnecked person will not accept criticism
and change” (Sforno). “A stiKnecked person
cannot look behind him and see how his ac-
tions have led him to where he .nds himself”
(Abravanel). A few see this characteristic as
positive: The stubbornness of Jews in the face
of persecution has enabled us to remain Jewish
through the centuries (Exod. R. 42:9).
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 :È˙È˙L ‡Ï ÌÈÓe ÈzÏÎ‡ ‡Ï10ÔziÂ ´Ÿ¨©½§¦©−¦¬Ÿ¨¦«¦©¦¥̧
‡ ‰Â‰ÈÌÈ·‡‰ ˙ÁeÏ ÈL-˙‡ ÈÏ §¹̈¥©À¤§¥Æ´Ÿ¨«£¨¦½

‡ Úaˆ‡a ÌÈ·˙k-ÏÎk Ì‰ÈÏÚÂ ÌÈ‰Ï §ª¦−§¤§©´¡Ÿ¦®©£¥¤À§«¨
‡ ÌÈ¯·c‰¯‰a ÌÎnÚ ‰Â‰È ¯ac ¯L ©§¨¦¿£¤´¦¤Á§¨̧¦¨¤¬¨¨²

‡‰ CBzÓ:Ï‰w‰ ÌBÈa L ¦¬¨¥−§¬©¨¨«
11‰ÏÈÏ ÌÈÚa¯‡Â ÌBÈ ÌÈÚa¯‡ ıwÓ È‰ÈÂ©§¦À¦¥Æ©§¨¦´½§©§¨¦−¨®§¨

‡ ‰Â‰È Ô˙ÌÈ·‡‰ ˙ÁÏ ÈL-˙‡ ÈÏ ¨©̧§¹̈¥©À¤§¥²ª¬Ÿ¨£¨¦−
 :˙È¯a‰ ˙BÁÏ12‡ ‰Â‰È ¯Ó‡iÂÌe˜ ÈÏ ª¬©§¦«©¸Ÿ¤§¹̈¥©À´

‡ EnÚ ˙ÁL Èk ‰fÓ ¯‰Ó „¯˙‡ˆB‰ ¯L ¥³©¥Æ¦¤½µ¦¦¥´©§½£¤¬¥−¨
Ó‡ C¯c‰-ÔÓ ̄ ‰Ó e¯Ò ÌÈ¯ˆnˆ ̄ LÌ˙Èe ¦¦§¨®¦¨´©¥À¦©¤Æ¤Æ£¤´¦¦¦½

 :‰ÎqÓ Ì‰Ï eNÚ13‡ ‰Â‰È ¯Ó‡iÂÈÏ ¨¬¨¤−©¥¨«©¬Ÿ¤§−̈¥©´
-ÌÚ ‰p‰Â ‰f‰ ÌÚ‰-˙‡ È˙È‡¯ ¯Ó‡Ï¥®Ÿ¨¦Æ¦Æ¤¨¨´©¤½§¦¥¬©

 :‡e‰ Û¯Ú-‰L˜14‡Â ÈpnÓ Û¯‰Ì„ÈÓL §¥−Ÿ¤«¤³¤¦¤Æ¦Æ§©§¦¥½
ÌÈÓM‰ ˙ÁzÓ ÌÓL-˙‡ ‰ÁÓ‡Â§¤§¤´¤§½̈¦©−©©¨¨®¦

:epnÓ ·¯Â ÌeˆÚ-ÈB‚Ï E˙B‡ ‰NÚ‡Â§¤«¡¤Æ«§½§¨¬¨−̈¦¤«
15‡a ¯Úa ¯‰‰Â ¯‰‰-ÔÓ „¯‡Â ÔÙ‡ÂL ¨¥À¤¨«¥¥Æ¦¨½̈§¨−̈Ÿ¥´¨¥®

 :È„È ÈzL ÏÚ ˙È¯a‰ ˙ÁeÏ ÈLe16‡¯‡Â §¥Æ´Ÿ©§¦½©−§¥¬¨¨«¨¥À¤
‡ ‰Â‰ÈÏ Ì˙‡ËÁ ‰p‰ÂÌ˙ÈNÚ ÌÎÈ‰Ï §¦¥³£¨¤Æ©¨´¡«Ÿ¥¤½£¦¤´

C¯c‰-ÔÓ ¯‰Ó Ìz¯Ò ‰ÎqÓ Ï‚Ú ÌÎÏ̈¤½¥−¤©¥¨®©§¤´©¥½¦©¤¾¤

nights, eating no bread and drinking no water.
10And the L gave me the two tablets of stone
inscribed by the finger of God, with the exact
words that the L had addressed to you on
the mountain out of the fire on the day of the
Assembly.

11At the end of those forty days and forty
nights, the L gave me the two tablets of
stone, the Tablets of the Covenant. 12And the
L said to me, “Hurry, go down from here
at once, for the people whom you brought out
of Egypt have acted wickedly; they have been
quick to stray from the path that I enjoined
upon them; they have made themselves a mol-
ten image.” 13The L further said to me, “I
see that this is a stiffnecked people. 14Let Me
alone and I will destroy them and blot out their
name from under heaven, and I will make you
a nation far more numerous than they.”

15I started down the mountain, a mountain
ablaze with fire, the two Tablets of the Covenant
in my two hands. 16I saw how you had sinned
against the L your God: you had made your-
selves a molten calf; you had been quick to stray
from the path that the L had enjoined upon

DEUTERONOMY 9:10 

 eating no bread and drinking no water   During
his intimate encounter with God, inside the cloud,
Moses was beyond human needs and concerns.

10. inscribed with the finger of God  According
to Exod. 32:16, the tablets were also made by God.

day of the Assembly    At Mount Sinai (Horeb).
12. God’s peremptory tone implies that He

is annoyed with Moses because of the people’s be-
havior. So, too, does this reference to the Israelites
as “the people whom you [Moses] brought out
of Egypt”—literally, “your people whom you
brought out of Egypt.” Normally, God referred
to them as “My people . . . whom I brought out
of Egypt.”

molten image According to Exod. 32:2 and
24, the calf was made from melted gold orna-
ments.

14. Let Me alone The phrase implies that
Moses, if he so wishes, can restrain God from de-
stroying Israel by interceding with Him and ar-
guing the case for mercy.

blot out their name This is what Israel was
to do to the Canaanites and the Amalekites (7:24,
25:19).

far more numerous They already are as nu-
merous as the stars (1:10, 10:22). The promise
to the patriarchs would be continued through
Moses and his descendants.

15. The idol was made in full view of the
mountain that was still blazing with God’s Pres-
ence (see 4:11–12,36, 5:20). And it violated the
very commands written on the tablets that Moses
carried.

16. molten calf It is likely that the calf did
not represent another deity, but a pedestal or
mount on which YHVH was thought to be in-
visibly present, much as the cherubs in the Holy
of Holies were conceived as YHVH’s throne. Nev-
ertheless, even if the original motive for making
the calf was not idolatrous, the people immedi-
ately fell to worshiping it and violated the Dec-
alogue’s prohibition against worshiping idols.
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‡ :ÌÎ˙‡ ‰Â‰È ‰eˆ-¯L17ÈLa Nt˙‡Â £¤¦¨¬§−̈¤§¤«¨¤§ŸÆ¦§¥´
‡Â ˙Ál‰‡Â È„È ÈzL ÏÚÓ ÌÎÏLÌ¯aL ©ª½Ÿ¨«©§¦¥½¥©−§¥´¨¨®¨£©§¥−

ÚÏ :ÌÎÈÈ18¯k ‰Â‰È ÈÙÏ Ït˙‡Â‡‰L §¥¥¤«¨«¤§©©Á¦§¥̧§¹̈¨¦ŸÀ̈
‡Ï ÌÁÏ ‰ÏÈÏ ÌÈÚa¯‡Â ÌBÈ ÌÈÚa¯‡©§¨¦¬Æ§©§¨¦´©½§¨µ¤¤´Ÿ
-Ïk ÏÚ È˙È˙L ‡Ï ÌÈÓe ÈzÏÎ‡̈©½§¦©−¦´Ÿ¨¦®¦©³¨

‡ ÌÎ˙‡hÁÚ¯‰ ˙BNÚÏ Ì˙‡ËÁ ¯L ©©§¤Æ£¤´£¨¤½©£¬¨©²
 :BÒÈÚÎ‰Ï ‰Â‰È ÈÈÚa19ÈtÓ Èz¯‚È Èk §¥¥¬§−̈§©§¦«¦´¨ÀŸ§¦¦§¥³

‡ ‰ÓÁ‰Â Û‡‰ÌÎÈÏÚ ‰Â‰È Ûˆ˜ ¯L ¨©Æ§©´¥½̈£¤̧¨©¯§¨²£¥¤−
‡ ‰Â‰È ÚÓLiÂ ÌÎ˙‡ „ÈÓL‰ÏÌb ÈÏ §©§¦´¤§¤®©¦§©³§¨Æ¥©½©−

 :‡Â‰‰ ÌÚta20‰Â‰È Ûp‡˙‰ Ô¯‰‡·e ©©¬©©¦««§©£ÀŸ¦§©©¯§¨²
-Ìb Ïlt˙‡Â B„ÈÓL‰Ï „‡ÓÔ¯‰‡ „Úa §−Ÿ§©§¦®¨«¤§©¥²©§©¬©£−Ÿ

 :‡Â‰‰ ˙Úa21‡ ÌÎ˙‡hÁ-˙‡Â-¯L ¨¥¬©¦«§«¤©©§¤º£¤
| B˙‡ Û¯N‡Â ÈzÁ˜Ï Ï‚Ú‰-˙‡ Ì˙ÈNÚ£¦¤´¤¨¥À¤¨©§¦»¨¤§´ŸŸ´

‡a‡ „Ú ·ËÈ‰ ÔBÁË B˙‡ ˙k‡Â L˜c-¯L ¨¥¼¨¤¸ŸŸ³¨Æ¥¥½©¬£¤©−
‡Â ¯ÙÚÏ‡ B¯ÙÚ-˙‡ CÏL„¯i‰ ÏÁp‰-Ï §¨¨®¨«©§¦Æ¤£¨½¤©©−©©Ÿ¥¬
:¯‰‰-ÔÓ¦¨¨«

22‰Â‡z‰ ˙¯·˜·e ‰qÓ·e ‰¯Ú·˙·e§©§¥¨Æ§©½̈§¦§−Ÿ©«©£¨®
:‰Â‰È-˙‡ Ì˙ÈÈ‰ ÌÈÙˆ˜Ó©§¦¦¬¡¦¤−¤§¨«

23Ú¯a L„wÓ ÌÎ˙‡ ‰Â‰È ÁÏL·e¦§¸Ÿ©§¹̈¤§¤À¦¨¥³©§¥Æ©Æ
‡ ı¯‡‰-˙‡ eL¯e eÏÚ ¯Ó‡ÏÈz˙ ¯L ¥½Ÿ£Æ§´¤¨½̈¤£¤¬¨©−¦

you. 17Thereupon I gripped the two tablets and
flung them away with both my hands, smashing
them before your eyes. 18I threw myself down
before the L—eating no bread and drinking
no water forty days and forty nights, as before—
because of the great wrong you had committed,
doing what displeased the L and vexing
Him. 19For I was in dread of the L’s fierce
anger against you, which moved Him to wipe
you out. And that time, too, the L gave
heed to me.—20Moreover, the L was angry
enough with Aaron to have destroyed him; so
I also interceded for Aaron at that time.—21As
for that sinful thing you had made, the calf, I
took it and put it to the fire; I broke it to bits
and ground it thoroughly until it was fine as
dust, and I threw its dust into the brook that
comes down from the mountain.

22Again you provoked the L at Taberah,
and at Massah, and at Kibroth-hattaavah.

23And when the L sent you on from
Kadesh-barnea, saying, “Go up and take pos-
session of the land that I am giving you,” you

DEUTERONOMY 9:17 

17. smashing them The act not only depicts
Moses’ rage but also has legal significance. In
Mesopotamian law, one canceled a contract by
breaking the clay tablets on which it was written,
the equivalent of ripping up written legal docu-
ments. By smashing the tablets, Moses indicated
that the covenant was annulled.

18. Moses’ second 40-day fast matches the
first (v. 9) but has a different purpose. Here it is
an expression of grief over the people’s sin and
the danger to their survival.

19. that time, too Because Moses is now
speaking at the end of the Israelites’ 40 years in
the wilderness, the word “too” implies any of the
other occasions when he interceded with God
during the preceding decades.

20. angry enough Literally, “very angry.”
God was angrier with Aaron than with the people,
because it was he who made the Golden Calf. The
guilt for making the idol was greater than the guilt
of those who requested it.

I also interceded for Aaron This detail was
not mentioned at the time (Exod. 32). Moses may
well have interceded on his brother’s behalf, as he

did for Miriam (Num. 12:13). Or he may be re-
calling past events as he wished they had hap-
pened.

21. This is a practical way of getting rid of
an impure object (see Exod. 32:20).

22. The Golden Calf incident was not an iso-
lated one; rebelliousness has been the consistent
pattern of the Israelites’ behavior.

Taberah Literally, “conflagration.” The peo-
ple complained there to the Lord for an unspecified
reason, and He caused a fire to ravage the outskirts
of the Israelite camp (see Num. 11:1–3).

Massah Literally, “ordeal, test.” The people,
lacking water, complained there that Moses had
taken them out of Egypt to kill them with thirst
(see Exod. 17:1–7).

Kibroth-hattaavah Literally, “the graves of
those who had a lustful appetite.” The people an-
gered the Lord by complaining there that they
were bored with the manna and wanted meat, and
that they had eaten better in Egypt. God fed them
quail but also sent a plague against them (see
Num. 11:4–34).

23. See 1:26–43.
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‡ ‰Â‰È Èt-˙‡ e¯ÓzÂ ÌÎÏ‡ÏÂ ÌÎÈ‰Ï ¨¤®©©§À¤¦³§¨Æ¡´Ÿ¥¤½§³Ÿ
:BÏ˜a ÌzÚÓL ‡ÏÂ BÏ ÌzÓ‡‰¤«¡©§¤Æ½§¬Ÿ§©§¤−§Ÿ«

24ÓÌÈ¯Ó*ÈzÚc ÌBiÓ ‰Â‰È-ÌÚ Ì˙ÈÈ‰ ©§¦¬¡¦¤−¦§¨®¦−©§¦¬
:ÌÎ˙‡¤§¤«

25ÌBi‰ ÌÈÚa¯‡ ˙‡ ‰Â‰È ÈÙÏ Ït˙‡Â̈«¤§©©º¦§¥´§À̈¥´©§¨¦¬©²
‡ ‰ÏÈl‰ ÌÈÚa¯‡-˙‡ÂÈzÏt˙‰ ¯L §¤©§¨¦¬©©−§¨£¤´¦§©¨®§¦

:ÌÎ˙‡ „ÈÓL‰Ï ‰Â‰È ¯Ó‡-Èk¦«¨©¬§−̈§©§¦¬¤§¤«
26‡ Ïlt˙‡Â„‡ ¯Ó‡Â ‰Â‰È-Ï‰Â‰È È ¨¤§©¥´¤§¨»¨Ÿ©¼£Ÿ¨´§¦À
‡‡ E˙ÏÁÂ EnÚ ˙ÁLz-Ï˙È„t ¯L ©©§¥³©§Æ§©£¨´§½£¤¬¨¦−¨

‡ EÏ„‚a„Èa ÌÈ¯ˆnÓ ˙‡ˆB‰-¯L §¨§¤®£¤¥¬¨¦¦§©−¦§¨¬
 :‰˜ÊÁ27˜ÁˆÈÏ Ì‰¯·‡Ï EÈ„·ÚÏ ¯ÎÊ £¨¨«§ŸÆ©£¨¤½§©§¨¨¬§¦§−̈

‡ ·˜ÚÈÏe‡ ÔÙz-Ï‰f‰ ÌÚ‰ ÈL˜-Ï «§©£®Ÿ©¥À¤¤§¦Æ¨¨´©¤½
‡Â‡Â BÚL¯-Ï :B˙‡hÁ-Ï28e¯Ó‡È-Ôt §¤¦§−§¤©¨«¤Ÿ§À

‡ ı¯‡‰ÈÏaÓ ÌMÓ e˙‡ˆB‰ ¯L ¨¨¤»£¤´¥¨´¦¨¼¦§¦Æ
‡ Ì‡È·‰Ï ‰Â‰È ˙ÏÎÈ‡ ı¯‡‰-Ï-¯L §´Ÿ¤§½̈©£¦¾̈¤¨−̈¤£¤

Ì‡ÈˆB‰ Ì˙B‡ B˙‡OÓe Ì‰Ï ¯ac¦¤´¨¤®¦¦§¨´½̈¦−̈
 :¯a„na Ì˙Ó‰Ï29E˙ÏÁÂ EnÚ Ì‰Â ©£¦¨¬©¦§¨«§¥¬©§−§©£¨¤®

‡EÚ¯Ê·e Ï„b‰ EÁÎa ˙‡ˆB‰ ¯L£¤³¥Æ¨Æ§Ÿ£´©¨½Ÿ¦«§Ÿ£−

é :‰ÈeËp‰Ù ©§¨«
‡ ‰Â‰È ¯Ó‡ ‡Â‰‰ ˙ÚaEÏ-ÏÒt ÈÏ ¨¥̧©¦¹¨©¯§¨´¥©À§¨§º

flouted the command of the L your God;
you did not put your trust in Him and did not
obey Him.

24As long as I have known you, you have been
defiant toward the L.

25When I lay prostrate before the L those
forty days and forty nights, because the L

was determined to destroy you, 26I prayed to
the L and said, “O Lord G, do not an-
nihilate Your very own people, whom You re-
deemed in Your majesty and whom You freed
from Egypt with a mighty hand. 27Give thought
to Your servants, Abraham, Isaac, and Jacob,
and pay no heed to the stubbornness of this peo-
ple, its wickedness, and its sinfulness. 28Else the
country from which You freed us will say, ‘It
was because the L was powerless to bring
them into the land that He had promised them,
and because He rejected them, that He brought
them out to have them die in the wilderness.’
29Yet they are Your very own people, whom You
freed with Your great might and Your out-

10 stretched arm.”
Thereupon the L said to me, “Carve

DEUTERONOMY 9:24 

v. 24.‡¯ÈÚÊ 'Ó

THE AFTERMATH OF THE GOLDEN CALF
INCIDENT (9:25–10:11)

25. those forty days and forty nights    Referred
to in verses 18–19.

26. Your very own people Literally, “do not
destroy the people that is Your inheritance,” Your
cherished hereditary property. In verse 12, God
calls Israel “your [Moses’] people whom you
brought out of Egypt,” thereby dissociating Him-
self from them. Here Moses’ plea appeals to God’s
self-interest.

whom You redeemed All the effort that God

has invested in the people of Israel would be ut-
terly worthless if He were now to destroy them.

28. Here Moses invokes the most daring ar-
gument against annihilating the people Israel: It
would give a damaging impression of God, who
is not indifferent to human opinion (see Exod.
7:5,17, 32:12). If God should destroy Israel, He
would appear powerless or diabolical and damage
the stature that He had gained from the Exodus.

29. The Egyptians might accuse You of
weakness and of rejecting Israel, when in fact Is-
rael is Your own beloved people whose redemp-
tion clearly revealed Your power.

27. The concept of “the merit of ances-
tors” (z’khut avot) appears once again. If the
people today are unworthy, remember the
merit of their ancestors.
pay no heed to the stubbornness of this

people The patriarchs were also stubborn;
that is how they maintained their faith in the
face of all odds. The stubbornness of the people
may serve this purpose as well (Mordecai
ha-Kohen).

ÈÚÈ·¯
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‡¯k ÌÈ·‡ ˙ÁeÏ-ÈL‡ ‰ÏÚÂ ÌÈLÈÏ §¥«³Ÿ£¨¦Æ¨¦´Ÿ¦½©£¥¬¥©−
 :ıÚ ÔB¯‡ El ˙ÈNÚÂ ‰¯‰‰2·zÎ‡Â ¨¨®¨§¨¦¬¨§−£¬¥«§¤§ŸÆ

‡ ÌÈ¯·c‰-˙‡ ˙Ál‰-ÏÚ-ÏÚ eÈ‰ ¯L ©©ª½Ÿ¤©§¨¦½£¤¬¨²©
‡¯‰ ˙Ál‰‡ ÌÈLÌzÓNÂ z¯aL ¯L ©ª¬Ÿ¨¦Ÿ¦−£¤´¦©®§¨§©§−̈

:ÔB¯‡ä¨«
3-ÈL ÏÒÙ‡Â ÌÈhL ÈˆÚ ÔB¯‡ NÚ‡Â̈©³©£Æ£¥´¦¦½¨¤§²Ÿ§¥

‡¯k ÌÈ·‡ ̇ ÁÏÈLe ‰¯‰‰ ÏÚ‡Â ÌÈL ª¬Ÿ£¨¦−¨¦Ÿ¦®¨©´©¨½̈¨§¥¬
 :È„Èa ˙Ál‰4·zÎnk ˙Ál‰-ÏÚ ·zÎiÂ ©ª−Ÿ§¨¦«©¦§¸Ÿ©«©ª¹Ÿ©¦§¨´

‡¯‰‡ ÌÈ¯·c‰ ˙¯NÚ ˙‡ ÔBL¯ac ¯L ¨¦Àμ¥£¤´¤©§¨¦½£¤´¦¤Á
‡ ‰Â‰È‡‰ CBzÓ ¯‰a ÌÎÈÏÌBÈa L §¨̧£¥¤¬¨¨²¦¬¨¥−§´

‡ ‰Â‰È ÌziÂ Ï‰w‰ :ÈÏ5„¯‡Â ÔÙ‡Â ©¨¨®©¦§¥¬§−̈¥¨«¨¥À¤¨«¥¥Æ
‡ ÔB¯‡a ˙Ál‰-˙‡ ÌN‡Â ¯‰‰-ÔÓ¯L ¦¨½̈¨«¨¦Æ¤©ª½Ÿ¨¨−£¤´

‡k ÌL eÈ‰iÂ È˙ÈNÚ:‰Â‰È Èeˆ ¯L ¨¦®¦©¦´§½̈©£¤¬¦©−¦§¨«
6‡¯NÈ È·ea ˙¯‡aÓ eÚÒ ÏÔ˜ÚÈ-È §¥´¦§¨¥À¨«§²¦§¥¬Ÿ§¥©£−̈

Ô‰ÎÈÂ ÌL ¯·wiÂ Ô¯‰‡ ˙Ó ÌL ‰¯ÒBÓ¥¨®¨´¥³©£ŸÆ©¦¨¥´½̈©§©¥²
‡ :ÂÈzÁz Ba ¯ÊÚÏ7‰„b„b‰ eÚÒ ÌMÓ ¤§¨¨¬§−©§¨«¦¨¬¨§−©ª§®Ÿ̈

:ÌÈÓ ÈÏÁ ı¯‡ ‰˙·ËÈ ‰„b„b‰-ÔÓe¦©ª§´Ÿ̈¨§½̈¨¤−¤©¬£¥¨«¦

DEUTERONOMY 10:2 eikev

out two tablets of stone like the first, and come
up to Me on the mountain; and make an ark
of wood. 2I will inscribe on the tablets the
commandments that were on the first tablets
that you smashed, and you shall deposit them
in the ark.”

3I made an ark of acacia wood and carved out
two tablets of stone like the first; I took the two
tablets with me and went up the mountain. 4The
Lord inscribed on the tablets the same text as
on the first, the Ten Commandments that He
addressed to you on the mountain out of the
fire on the day of the Assembly; and the Lord

gave them to me. 5Then I left and went down
from the mountain, and I deposited the tablets
in the ark that I had made, where they still are,
as the Lord had commanded me.

6From Beeroth-bene-jaakan the Israelites
marched to Moserah. Aaron died there and was
buried there; and his son Eleazar became priest
in his stead. 7From there they marched to
Gudgod, and from Gudgod to Jotbath, a region
of running brooks.

New Tablets: Reaffirmation of the
Sinai Covenant (10:1–5)

1. Carve out Although God would inscribe
the new tablets, they would be made by a mortal,
unlike the first ones, which were made by God
(Exod. 32:16).

ark A chest. Contractual documents in the
ancient world were often stored in chests and
other types of containers, to protect them against
damage or loss and to preserve evidence of the
agreement.

wood According to Exod. 25:11, the wood
of the Ark was overlaid with gold.

3. I made an ark In Exodus the Ark is built
later, by Bezalel, along with the rest of the Tab-
ernacle. Some commentators infer that there were

two Arks, one of them built by Moses to house
the tablets temporarily until Bezalel built the per-
manent Ark. Others hold that there was only the
one Ark built by Bezalel, and that this passage in
which Moses “makes” the Ark means that he had
it made after he came down from the mountain.
Modern scholarship assumes that the passage re-
flects a different tradition about the building of
the Ark from that recounted in Exodus.

The Death of Aaron (vv. 6–7)

Aaron died 40 years after the Golden Calf inci-
dent (Num. 33:38–39). His death is mentioned
here to indicate that although he was spared at
the time, he did not escape punishment for his
role in Israel’s idolatry. Like Moses, he died in the
wilderness and never reached the Promised Land.

CHAPTER 10

6. Aaron’s death is recounted here after the
story of Moses breaking the tablets, to teach us

that the death of a righteous person is as griev-
ous as the shattering of the original Tablets of
the Covenant. Both represent a diminution of
God’s presence in the world (Divrei David).
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8aÈÂl‰ Ë·L-˙‡ ‰Â‰È ÏÈc·‰ ‡Â‰‰ ̇ Ú ¨¥´©¦À¦§¦³§¨Æ¤¥´¤©¥¦½
ÈÙÏ „ÓÚÏ ‰Â‰È-˙È¯a ÔB¯‡-˙‡ ̇ ‡NÏ̈¥−¤£´§¦§¨®©£ŸÁ¦§¥̧
ÌBi‰ „Ú BÓLa C¯·Ïe B˙¯LÏ ‰Â‰È§¨³§¨«§Æ§¨¥´¦§½©−©¬

 :‰f‰9-ÏÚ‰ÏÁÂ ˜ÏÁ ÈÂÏÏ ‰È‰-‡Ï Ôk ©¤«©¥º«Ÿ¨¨¯§¥¦²¥¬¤§©£−̈
‡k B˙ÏÁ ‡e‰ ‰Â‰È ÂÈÁ‡-ÌÚ¯ac ¯L ¦¤¨®§¨Æ´©£¨½©£¤¬¦¤²

‡ ‰Â‰È :BÏ EÈ‰Ï §¨¬¡Ÿ¤−«

10‡¯‰ ÌÈÓik ¯‰· Èz„ÓÚ ÈÎ‡ÂÌÈL §¨Ÿ¦º¨©´§¦¨À̈©¨¦Æ¨¦´Ÿ¦½
ÚÓLiÂ ‰ÏÈÏ ÌÈÚa¯‡Â ÌBÈ ÌÈÚa¯‡©§¨¦´½§©§¨¦−¨®§¨©¦§©̧

‡ ‰Â‰È‰·‡-‡Ï ‡Â‰‰ ÌÚta Ìb ÈÏ §¹̈¥©Àμ©©©´©©¦½Ÿ¨¨¬
 :E˙ÈÁL‰ ‰Â‰È11‡ ‰Â‰È ¯Ó‡iÂÌe˜ ÈÏ §−̈©§¦¤«©³Ÿ¤§¨Æ¥©½²

-˙‡ eL¯ÈÂ e‡·ÈÂ ÌÚ‰ ÈÙÏ ÚqÓÏ CÏ¥¬§©©−¦§¥´¨¨®§¨Ÿ ÆÆ§¦«§´¤
‡ ı¯‡‰˙˙Ï Ì˙·‡Ï ÈzÚaL-¯L ¨½̈¤£¤¦§©¬§¦©£Ÿ−̈¨¥¬

:Ì‰ÏÙ ¨¤«

12‡¯NÈ ‰zÚÂ‡ ‰Â‰È ‰Ó Ï‡L EÈ‰ÏÏ §©¨Æ¦§¨¥½μ¨§¨´¡Ÿ¤½Ÿ¥−
‡ ‰Â‰È-˙‡ ‰‡¯ÈÏ-Ì‡ Èk CnÚÓEÈ‰Ï ¥¦¨®¦´¦Â§¦§¨¤§¨̧¡Ÿ¤¹

„·ÚÏÂ B˙‡ ‰·‰‡Ïe ÂÈÎ¯c-ÏÎa ˙ÎÏÏ̈¤³¤§¨§¨¨Æ§©£¨´Ÿ½§©«£ŸÆ

DEUTERONOMY 10:8 eikev

8At that time the Lord set apart the tribe of
Levi to carry the Ark of the Lord’s Covenant,
to stand in attendance upon the Lord, and to
bless in His name, as is still the case. 9That is
why the Levites have received no hereditary por-
tion along with their kinsmen: the Lord is their
portion, as the Lord your God spoke concern-
ing them.

10I had stayed on the mountain, as I did the
first time, forty days and forty nights; and the
Lord heeded me once again: the Lord agreed
not to destroy you. 11And the Lord said to me,
“Up, resume the march at the head of the peo-
ple, that they may go in and possess the land
that I swore to their fathers to give them.”

12And now, O Israel, what does the Lord your
God demand of you? Only this: to revere the
Lord your God, to walk only in His paths, to
love Him, and to serve the Lord your God with

Election of the Levites (vv. 8–9)

8. At that time The time of the Golden Calf
incident. The Levites were chosen for their
priestly role because they rallied to Moses and
punished the worshipers of the calf (Exod.
32:26–29). As a reward for their devotion, they
were made the guardians of the shrine from in-
fringement.

to carry the Ark This applied whenever the
Israelites traveled or if there was any other need
to move it.

to stand in attendance To offer sacrifices.
to bless in His name To pronounce the

priestly benediction (21:5; Num. 6:22–27; cf.
Lev. 9:22).

9. No tribal territory was accorded the Le-
vites, who lived dispersed among the other tribes
and were supported by the income of the sanc-
tuaries so that they might devote their entire time
to clerical duties (18:1–2).

Permission to Continue On to the
Promised Land  (vv. 10–11)

10. Moses returns to the main subject of
9:25–10:11, his successful prayer to spare the
Israelites (9:26–29).

11. In Exodus 33, this was not God’s final
word. After telling Moses that His angel would
lead the people to the Promised Land, God re-
sponded to Moses’ further entreaties and agreed
to lead the people personally.

GOD’S REQUIREMENTS (vv. 12–22)

Moses summarizes the principles that must guide
the people if they are to avoid acts of rebellion
in the future.

12. revere Reverence (literally, “fear of
God”) comes first. Israel’s narrow escape from
destruction should be sufficient to deter it from
disobedience.

12. demand Hebrew: sho•el; literally, “ask.”
Moses knows that reverence and love cannot
be produced on commmand. “Everything is in
the power of Heaven except whether a person
will choose to revere God” (BT Ber. 33b). Rev-
erence and obedience are perhaps the only vir-
tues we cannot learn by imitating God, because

God has no one to revere or obey. One of the
fundamental teachings of Judaism is that peo-
ple are free to choose between good and evil, be-
tween following God’s ways and rejecting
them. We cannot be compelled to be good. The
decision whether to love God and to follow the
Torah’s teachings is totally under our control.

È˘ÈÓÁ
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1049 ÌÈ¯·„È·˜Ú

‡ ‰Â‰È-˙‡-ÏÎ·e E··Ï-ÏÎa EÈ‰Ï ¤§¨´¡Ÿ¤½§¨§¨§−§¨
 :ELÙ13-˙‡ ¯ÓLÏ-˙‡Â ‰Â‰È ˙ÂˆÓ ©§¤«¦§ºŸ¤¦§³Ÿ§¨Æ§¤

‡ ÂÈ˙wÁ·BËÏ ÌBi‰ EeˆÓ ÈÎ‡ ¯L ªŸ½̈£¤²¨Ÿ¦¬§©§−©®§−
 :CÏ14‡ ‰Â‰ÈÏ Ô‰ÈÓLe ÌÈÓM‰ EÈ‰Ï ¨«µ¥©¨´¡Ÿ¤½©¨©−¦§¥´

‡-ÏÎÂ ı¯‡‰ ÌÈÓM‰-¯L :da15˜¯ ©¨¨®¦¨−̈¤§¨£¤¨«©¯
Ì˙B‡ ‰·‰‡Ï ‰Â‰È ˜LÁ EÈ˙·‡a©£Ÿ¤²¨©¬§−̈§©£¨´¨®
-ÏkÓ ÌÎa Ì‰È¯Á‡ ÌÚ¯Êa ¯Á·iÂ©¦§©º§©§¨´©£¥¤À¨¤²¦¨

 :‰f‰ ÌBik ÌÈnÚ‰16˙Ï¯Ú ˙‡ ÌzÏÓe ¨©¦−©¬©¤«©§¤¾¥−¨§©´
·Ï :„BÚ eL˜˙ ‡Ï ÌÎt¯ÚÂ ÌÎ·17Èk §©§¤®§¨̧§§¤½¬Ÿ©§−«µ¦

È‡ ‰Â‰‡ ‡e‰ ÌÎÈ‰Ï‡‰ È‰ÏÂ ÌÈ‰ÏÈ„‡ §¨´¡«Ÿ¥¤½µ¡Ÿ¥´¨«¡Ÿ¦½©£Ÿ¥−
‡‰ ÌÈ„‡‰‡ ‡¯Bp‰Â ¯ab‰ Ï„b‰ Ï¯L ¨£Ÿ¦®¨¥̧©¨³Ÿ©¦ŸÆ§©¨½£¤Æ

 :„ÁL ÁwÈ ‡ÏÂ ÌÈÙ ‡OÈ-‡Ï18‰NÚ Ÿ¦¨´¨¦½§¬Ÿ¦©−«Ÿ©Ÿ¤²
‡Â ÌB˙È ËtLÓBÏ ˙˙Ï ¯b ·‰‡Â ‰ÓÏ ¦§©¬¨−§©§¨¨®§Ÿ¥´¥½¨¬¤−
 :‰ÏÓNÂ ÌÁÏ19-Èk ¯b‰-˙‡ Ìz·‰‡Â ¤¬¤§¦§¨«©£©§¤−¤©¥®¦«

:ÌÈ¯ˆÓ ı¯‡a Ì˙ÈÈ‰ ÌÈ¯‚¥¦¬¡¦¤−§¤¬¤¦§¨«¦
20‡ ‰Â‰È-˙‡„·Ú˙ B˙‡ ‡¯Èz EÈ‰Ï ¤§¨¯¡Ÿ¤²¦−̈Ÿ´©£®Ÿ

all your heart and soul, 13keeping the L’s
commandments and laws, which I enjoin upon
you today, for your good. 14Mark, the heavens
to their uttermost reaches belong to the L

your God, the earth and all that is on it! 15Yet
it was to your fathers that the L was drawn
in His love for them, so that He chose you, their
lineal descendants, from among all peoples—as
is now the case. 16Cut away, therefore, the thick-
ening about your hearts and stiffen your necks
no more. 17For the L your God is God su-
preme and Lord supreme, the great, the mighty,
and the awesome God, who shows no favor and
takes no bribe, 18but upholds the cause of the
fatherless and the widow, and befriends the
stranger, providing him with food and cloth-
ing.—19You too must befriend the stranger, for
you were strangers in the land of Egypt.

20You must revere the L your God: only
Him shall you worship, to Him shall you hold

DEUTERONOMY 10:13 

14. the heavens to their uttermost reaches
Literally, “the heavens and the heaven of heav-
ens.” In this conception, there are skies above the
sky, and God is master of them all. Thus Israel’s
election by God is an extraordinary privilege; all
the more reason to obey Him.

16. Cut away . . . the thickening about your
hearts Literally, “circumcise the foreskin of
your heart.” The “foreskin” is what blocks your
heart and renders it inaccessible to God’s teach-
ings. It is a metaphor for the mental obstruction
that has made Israel stubborn.

stiffen your necks no more As you did dur-
ing the years in the wilderness (9:6,13,27).

17. God supreme and Lord supreme   Liter-
ally, “the God of gods and Lord of lords.” The
greatest of heavenly beings and the most powerful
of rulers—another argument for obedience to

God. “Lord of lords” and similar titles were used
as epithets of kings in the ancient Near East.

shows no favor and takes no bribe God ex-
emplifies the qualities of the ideal judge.

18. the fatherless and the widow God is the
protector of those who have no one to protect and
provide for them.

befriends    Literally, “loves.” As the final clause
of the verse indicates, the verb refers to affection
expressed in action.

the stranger The resident alien.
19. for you were strangers No sooner are

strangers mentioned than Israel’s duty toward
them prompts this digression. Israel’s experience
as aliens in a foreign land is regularly cited to en-
courage fair and kind treatment of strangers in its
own land. Exodus 23:9 adds: “for you know the
feelings of the stranger” (see Lev. 19:34).

17. takesnobribe We cannot buy God’s fa-
vor with charity, synagogue attendance, or
good deeds. We do those things to elevate our

own souls, not to create a reciprocal obligation
on God’s part.

 ’
10:19. befriend the stranger This verse requires us to make converts welcome and to treat them as equal
members of the Jewish community. The Hebrew word ger, commonly translated “stranger” as used in the
Bible, is now used (as a shortened version of ger tzedek) to designate a convert.
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e :Ú·Mz BÓL·e ̃ a„˙ B·21˙ ‡e‰E˙l‰ ´¦§½̈¦§−¦¨¥«©¬§¦¨§−
‡ ‡e‰Â‡ EÈ‰Ï-˙‡ Ez‡ ‰NÚ-¯L §´¡Ÿ¤®£¤¨¨´¦§À¤

‡‰ ˙‡¯Bp‰-˙‡Â ˙Ï„b‰‡ ‰le‡¯ ¯L ©§Ÿ³Ÿ§¤©«¨ŸÆ¨¥½¤£¤¬¨−
 :EÈÈÚ22EÈ˙·‡ e„¯È LÙ ÌÈÚ·La ¥¤«§¦§¦´¤½¤¨§¬£Ÿ¤−

‡ ‰Â‰È EÓN ‰zÚÂ ‰ÓÈ¯ˆÓEÈ‰Ï ¦§¨®§¨§©À̈¨«§Æ§¨´¡Ÿ¤½
:·¯Ï ÌÈÓM‰ È·ÎBÎk§§¥¬©¨©−¦¨«Ÿ

àé‡ ‰Â‰È ˙‡ z·‰‡Â z¯ÓLÂ EÈ‰Ï §¨´©§½̈¥−§¨´¡Ÿ¤®§¨©§¨´
-Ïk ÂÈ˙ÂˆÓe ÂÈËtLÓe ÂÈ˙wÁÂ Bz¯ÓLÓ¦§©§À§ªŸ¨¯¦§¨¨²¦§Ÿ−̈¨

:ÌÈÓi‰©¨¦«
2-˙‡ ‡Ï | Èk ÌBi‰ ÌzÚ„ÈÂ‡ ÌÎÈa¯L ¦«©§¤»©¼¦´´Ÿ¤§¥¤À£¤³

‡Â eÚ„È-‡Ï-˙‡ e‡¯-‡Ï ¯L‰Â‰È ¯ÒeÓ «Ÿ¨§Æ©£¤´Ÿ¨½¤©−§¨´
‡ÌÎÈ‰Ï¡Ÿ¥¤®

BÚ¯Êe ‰˜ÊÁ‰ B„È-˙‡ BÏ„b-˙‡¤¨§¾¤¨Æ©£¨½̈§Ÿ−
 :‰ÈeËp‰3-˙‡Â ÂÈ˙˙‡-˙‡ÂÂÈNÚÓ ©§¨«§¤«ŸŸ¨Æ§¤«©£½̈

‡-CÏÓ ‰Ú¯ÙÏ ÌÈ¯ˆÓ CB˙a ‰NÚ ¯L£¤¬¨−̈§´¦§¨®¦§©§¬Ÿ¤«¤
 :Bˆ¯‡-ÏÎÏe ÌÈ¯ˆÓ4‡Â‰NÚ ¯L ¦§©−¦§¨©§«©£¤´¨¨Á

‡ BaÎ¯Ïe ÂÈÒeÒÏ ÌÈ¯ˆÓ ÏÈÁÏ¯L §¥̧¦§©¹¦§¨´§¦§À£¤̧
-˙‡ ÛÈˆ‰Ì‰Èt-ÏÚ ÛeÒ-ÌÈ ÈÓ ¥¦¹¤¥³©Æ©§¥¤½

„Ú ‰Â‰È Ì„a‡ÈÂ ÌÎÈ¯Á‡ ÌÙ„¯a§¨§−̈©£¥¤®©§©§¥´§½̈©−

fast, and by His name shall you swear. 21He is
your glory and He is your God, who wrought
for you those marvelous, awesome deeds that
you saw with your own eyes. 22Your ancestors
went down to Egypt seventy persons in all; and
now the L your God has made you as nu-
merous as the stars of heaven.

11 Love, therefore, the L your God, and
always keep His charge, His laws, His rules, and
His commandments.

2Take thought this day that it was not your
children, who neither experienced nor wit-
nessed the lesson of the L your God—

His majesty, His mighty hand, His out-
stretched arm; 3the signs and the deeds that
He performed in Egypt against Pharaoh king
of Egypt and all his land; 4what He did to
Egypt’s army, its horses and chariots; how the
L rolled back upon them the waters of the
Sea of Reeds when they were pursuing you,
thus destroying them once and for all;

DEUTERONOMY 10:21 

21. He is your glory He and none other, con-
tinuing the thought of verse 20.

marvelous, awesome deeds Namely, the
Ten Plagues, the crossing of the Sea of Reeds,

and the revelation at Mount Sinai.
22. seventy persons Jacob, his children, and

his grandchildren, as indicated in Gen. 46:8–27
and Exod. 1:1–5.

THE PRECONDITION FOR CONQUERING AND KEEPING
THE PROMISED LAND (11:1–25)

1. This verse introduces verses 2–25 by stat-
ing their theme and calling for love of and loyalty
to God, as do verses 13 and 22.

2. that it was not your children Moses

stresses that he is not appealing to the people on
the basis of another generation’s experience, but
their own.

4. once and for all Literally, “to this day.”

CHAPTER 11

1. The fundamental relationship between
God and the individual is one of love, not
fear of punishment or hope of reward. We
do what God asks of us because we are so

pleased to be able to do something for one
whom we love. Petuchowski said that a Jew
reads the Torah not as one reads a novel or
a newspaper, but as one reads a love letter,
eager to extract every bit of meaning from
it.
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 :‰f‰ ÌBi‰5‡Â¯a„na ÌÎÏ ‰NÚ ¯L ©¬©¤«©£¤¬¨¨²¨¤−©¦§¨®
-„Ú :‰f‰ ÌB˜n‰-„Ú ÌÎ‡a6‡Â¯L ©Ÿ£¤−©©¨¬©¤«©£¤̧

‡ Èa Ì¯È·‡ÏÂ Ô˙„Ï ‰NÚ-Ôa ·‡ÈÏ ¨¹̈§¨¨´§©£¦À̈§¥´¡¦¨»¤
‡ Ô·e‡¯‰Èt-˙‡ ı¯‡‰ ‰˙ˆt ¯L §¥¼£¤̧¨§¨³¨Æ̈¤Æ¤¦½¨

-˙‡Â ÌÚÏ·zÂÌ‰ÈÏ‰‡-˙‡Â Ì‰Èza ©¦§¨¥¬§¤¨¥¤−§¤¨¢¥¤®
‡ Ìe˜È‰-Ïk ˙‡Â·¯˜a Ì‰ÈÏ‚¯a ¯L §¥³¨©§Æ£¤´§©§¥¤½§¤−¤

‡¯NÈ-Ïk:Ï ¨¦§¨¥«
7-˙‡ ˙‡¯‰ ÌÎÈÈÚ Èk-Ïk‰Â‰È ‰NÚÓ ¦³¥«¥¤Æ¨«Ÿ½Ÿ¤¨©£¥¬§−̈

‡ Ï„b‰:‰NÚ ¯L ©¨®Ÿ£¤−¨¨«
8-˙‡ Ìz¯ÓLe‡ ‰Âˆn‰-ÏkÈÎ‡ ¯L §©§¤Æ¤¨©¦§½̈£¤²¨Ÿ¦¬

Ì˙‡·e e˜ÊÁz ÔÚÓÏ ÌBi‰ EeˆÓ§©§−©®§©´©¤¤§À¨¤Æ
‡ ı¯‡‰-˙‡ ÌzL¯ÈÂÌÈ¯·Ú Ìz‡ ¯L ¦«¦§¤´¤¨½̈¤£¤¬©¤²Ÿ§¦¬

 :dzL¯Ï ‰nL9ÌÈÓÈ eÎÈ¯‡z ÔÚÓÏe −̈¨§¦§¨«§©̧©©£¦³¨¦Æ
‡ ‰Ó„‡‰-ÏÚÌÎÈ˙·‡Ï ‰Â‰È ÚaL ¯L ©¨´£¨½̈£¤Á¦§©̧§¨¯©£Ÿ¥¤²

·ÏÁ ˙·Ê ı¯‡ ÌÚ¯ÊÏe Ì‰Ï ˙˙Ï̈¥¬¨¤−§©§¨®¤²¤¨©¬¨−̈
:L·„eÒ §¨«

10‡ ı¯‡‰ Èk‰nL-‡· ‰z‡ ¯L ¦´¨À̈¤£¤̧©¨³¨Æ̈¨Æ
‡ ‡Â‰ ÌÈ¯ˆÓ ı¯‡Î ‡Ï dzL¯Ï¯L §¦§½̈´Ÿ§¤³¤¦§©Æ¦Æ¦½£¤¬

5what He did for you in the wilderness before
you arrived in this place; 6and what He did
to Dathan and Abiram, sons of Eliab son of
Reuben, when the earth opened her mouth
and swallowed them, along with their house-
holds, their tents, and every living thing in
their train, from amidst all Israel—

7but that it was you who saw with your own
eyes all the marvelous deeds that the L per-
formed.

8Keep, therefore, all the Instruction that I en-
join upon you today, so that you may have the
strength to enter and take possession of the land
that you are about to cross into and possess,
9and that you may long endure upon the soil
that the L swore to your fathers to assign
to them and to their heirs, a land flowing with
milk and honey.

10For the land that you are about to enter and
possess is not like the land of Egypt from which
you have come. There the grain you sowed had

DEUTERONOMY 11:5 

That is, now, 40 years later, Egypt still has not
replaced the army, horses, and chariots that it lost
at the Sea of Reeds.

5. did for you Alternatively, “did to you”
(asah lakhem). The rest of the verse deals with pu-
nitive acts. Moses is referring to the punishments
that God inflicted for Israel’s insubordination on
hearing the scouts’ report (1:22–45), for the
Golden Calf (Exod. 32), and for other acts of
faithlessness (Deut. 2:15, 9:22).

6. Dathan and Abiram Accomplices of Ko-
rah in the notorious rebellion described in Num.
16. Korah’s name is conspicuously absent here.
Traditional commentators explain that Moses,
wishing to spare the feelings of Korah’s sons,
omitted his name. Modern scholarship holds that
Num. 16 combines the stories of two separate re-
bellions, one led by Korah and the other by
Dathan and Abiram. According to this view,
Deuteronomy knows only the Dathan and
Abiram story because the two stories were not yet

combined in their present form when Deuteron-
omy was composed.

from amidst all Israel It happened in full
sight of all the people, who thus know of the event
firsthand (v. 7). The sinners alone fell into the
earth although they were surrounded by the rest
of the people.

8. Instruction Literally, “commandment,”
and so also in verse 22 below.

9. Obedience to God’s commands is the pre-
condition for conquering the Promised Land and
remaining in it.

flowing with milk and honey Indicates that
“enduring upon the soil” is to be viewed in
the context of agriculture and the supply of
food.

10. In Egypt, you had to bring water to the
fields (Exod. 1:14) on your own, by a method nor-
mally used only in vegetable gardens, for which
rainfall is insufficient; in the Promised Land the
fields will be watered by God, by means of rain.

10. not like the landof Egypt The majority
of commentators understand this verse as
speaking in praise of the Land (one need not

haul water in buckets; God waters your .elds
for you). Its more probable sense, though, is
that Egypt is like a child whose mother gives

È˘˘
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‡ ÌMÓ Ì˙‡ˆÈEÚ¯Ê-˙‡ Ú¯Êz ¯L §¨¤−¦¨®£¤³¦§©Æ¤«©§£½
 :˜¯i‰ Ô‚k EÏ‚¯· ˙È˜L‰Â11ı¯‡‰Â §¦§¦¬¨§©§§−§©¬©¨¨«§¨À̈¤

‡ı¯‡ dzL¯Ï ‰nL ÌÈ¯·Ú Ìz‡ ¯L£¤̧©¤¹Ÿ§¦¬Æ̈¨Æ§¦§½̈¤¬¤
-‰zLz ÌÈÓM‰ ¯ËÓÏ ˙Ú˜·e ÌÈ¯‰̈¦−§¨®Ÿ¦§©¬©¨©−¦¦§¤

 :ÌÈn12‡ ı¯‡‡ ‰Â‰È-¯LL¯c EÈ‰Ï ¨«¦¤¾¤£¤§¨¬¡Ÿ¤−Ÿ¥´
‡ ‰Â‰È ÈÈÚ „ÈÓz d˙‡da EÈ‰Ï Ÿ¨®¨¦À¥¥̧§¨³¡Ÿ¤ÆÆ½̈

˙ÈL¯Ó*:‰L ˙È¯Á‡ „ÚÂ ‰M‰ Ò ¥«¥¦Æ©¨½̈§©−©£¦¬¨¨«
13‡ eÚÓLz ÚÓL-Ì‡ ‰È‰Â-ÏÈ˙ÂˆÓ §¨À̈¦¨³Ÿ©¦§§Æ¤¦§Ÿ©½
‡‰·‰‡Ï ÌBi‰ ÌÎ˙‡ ‰eˆÓ ÈÎ‡ ¯L£¤¯¨Ÿ¦²§©¤¬¤§¤−©®§©£º̈

‡ ‰Â‰È-˙‡ÌÎ··Ï-ÏÎa B„·ÚÏe ÌÎÈ‰Ï ¤§¨³¡«Ÿ¥¤Æ§¨§½§¨§©§¤−
Î·e :ÌÎLÙ-Ï14ÌÎˆ¯‡-¯ËÓ Èz˙Â §¨©§§¤«§¨©¦¯§©«©§§¤²

E‚„ zÙÒ‡Â LB˜ÏÓe ‰¯BÈ BzÚa§¦−¤´©§®§¨©§¨´§¨¤½

to be watered by your own labors, like a vege-
table garden; 11but the land you are about to
cross into and possess, a land of hills and valleys,
soaks up its water from the rains of heaven. 12It
is a land which the L your God looks after,
on which the L your God always keeps His
eye, from year’s beginning to year’s end.

13If, then, you obey the commandments that
I enjoin upon you this day, loving the L

 your God and serving Him with all your heart
and soul, 14I will grant the rain for your land
in season, the early rain and the late. You shall
gather in your new grain and wine and oil—

DEUTERONOMY 11:11 

v. 12.'‡ ¯ÒÁ

Very little rain falls in Egypt; irrigation depends
entirely on the annual flooding of the Nile, which
is caused by melting snow and spring rains at its
Ethiopian source.

by your own labors Literally, “by your foot.”
Probably refers to the use of the foot for opening
and closing sluice gates or to the more primitive
method of making and breaking down ridges of
dirt to control the flow of water into the irrigation
channels in gardens and fields.

11. The land could be irrigated only by rain,
not by human effort.

12. God’s attention is constantly focused on
the land of Israel. The metaphor is used as an ex-

pression of benevolent concern and judgmental
scrutiny.

from year’s beginning to year’s end God is
attentive to the land in every season, “seedtime
and harvest, cold and heat, summer and winter”
(Gen. 8:22).

13. Because the land of Israel is watered by
God, rainfall and other benefits are conditional
on obedience to Him.

14. I will grant Here, and in verse 15, Moses
is speaking in God’s name.

rain . . . in season Promises of rainfall often
carry the assurance that it will come in the proper
season, because for agricultural purposes rain in

it what it needs whether it deserves it or not.
The Promised Land represents a more mature
stage. “It is a land . . . on which the Lord your
God always keeps His eye” (v. 12). The Land
will be blessed by rain only if the people, by
their good behavior, deserve it.
13–20. These words constitute the second

passage recited after Sh’ma Yisra•el in services
of prayer. How shall we understand them,
given that we .nd no connection between mo-
rality and rainfall, or, for that matter, between
morality and good fortune? Many admirable
people are not blessed with abundance. The an-
swer may lie in the fact that this passage is
phrased in the plural, unlike the .rst passage
(Deut. 6:5–9), which is phrased in the singular.
Righteous individuals may not always prosper,
and wicked individuals may not always suKer
the consequences of their wickedness. (Would

we expect God to send life-giving rain to a good
person’s farm but make sure none of it fell on
the .elds of a wicked neighbor?) Righteous
communities, however, will tend to thrive and
bestow blessings on all their members, the
good and the less good alike. And wicked com-
munities will bring misfortune on all their in-
habitants.

Yeshayahu Leibowitz .nds two distinct
theological approaches in the .rst two pas-
sages that are recited after Sh’ma Yisra•el.
There are some people (addressed in the .rst
passage) who instinctively love God so much
that they are eager to do God’s will with no
thought of a reward. Then there are others,
at a less developed theological level (ad-
dressed in this second passage) who can be
persuaded to do what is right only with the
hope of reward and the threat of punishment.
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 :E¯‰ˆÈÂ EL¯È˙Â15E„Na ·NÚ Èz˙Â §¦«Ÿ§−§¦§¨¤«§¨©¦²¥¬¤§¨§−
 :zÚ·NÂ zÏÎ‡Â EzÓ‰·Ï16e¯ÓM‰ ¦§¤§¤®§¨©§−̈§¨¨«§¨¦¨«§´

Ìz„·ÚÂ Ìz¯ÒÂ ÌÎ··Ï ‰zÙÈ Ôt ÌÎÏ̈¤½¤¬¦§¤−§©§¤®§©§¤À©£©§¤Æ
‡:Ì‰Ï Ì˙ÈÂÁzL‰Â ÌÈ¯Á‡ ÌÈ‰Ï¡Ÿ¦´£¥¦½§¦§©£¦¤−¨¤«
17-˙‡ ¯ˆÚÂ ÌÎa ‰Â‰È-Û‡ ‰¯ÁÂ§¨¸̈©§¹̈¨¤À§¨©³¤

‡Ï ‰Ó„‡‰Â ¯ËÓ ‰È‰È-‡ÏÂ ÌÈÓM‰©¨©Æ¦Æ§«Ÿ¦§¤´¨½̈§¨´£¨½̈¬Ÿ
ÏÚÓ ‰¯‰Ó Ìz„·‡Â dÏe·È-˙‡ Ôz ¦̇¥−¤§¨®©£©§¤´§¥À̈¥©Æ

‡ ‰·h‰ ı¯‡‰:ÌÎÏ Ô˙ ‰Â‰È ¯L ¨¨´¤©Ÿ½̈£¤¬§−̈Ÿ¥¬¨¤«
18‡ È¯·c-˙‡ ÌzÓNÂÌÎ··Ï-ÏÚ ‰l §©§¤Æ¤§¨©´¥½¤©§©§¤−

-ÏÚ ˙B‡Ï Ì˙‡ Ìz¯L˜e ÌÎLÙ-ÏÚÂ§©«©§§¤®§©§¤̧Ÿ¨³§Æ©
:ÌÎÈÈÚ ÔÈa ˙ÙËBËÏ eÈ‰Â ÌÎ„È¤§¤½§¨¬§¨−Ÿ¥¬¥¥¤«

19-˙‡ Ì˙‡ Ìz„nÏÂÌa ¯a„Ï ÌÎÈa §¦©§¤¬Ÿ¨²¤§¥¤−§©¥´¨®
EaÎL·e C¯c· EzÎÏ·e E˙È·a Ez·La§¦§§³§¥¤ÆÆ§¤§§´©¤½¤«§¨§§−

 :EÓe˜·e20-ÏÚ Ìz·˙ÎeE˙Èa ˙BÊeÊÓ §¤«§©§¨²©§¬¥¤−
 :EÈ¯ÚL·e21ÈÓÈÂ ÌÎÈÓÈ ea¯È ÔÚÓÏ ¦§¨¤«§©̧©¦§³§¥¤Æ¦¥´

‡ ‰Ó„‡‰ ÏÚ ÌÎÈ·‰Â‰È ÚaL ¯L §¥¤½µ©¨«£¨½̈£¤̧¦§©¯§¨²
ÌÈÓM‰ ÈÓÈk Ì‰Ï ˙˙Ï ÌÎÈ˙·‡Ï©£Ÿ¥¤−¨¥´¨¤®¦¥¬©¨©−¦

:ı¯‡‰-ÏÚÒ ©¨¨«¤
22-˙‡ Ôe¯ÓLz ¯ÓL-Ì‡ Èk‰Âˆn‰-Ïk ¦Á¦¨¸Ÿ¦§§¹¤¨©¦§¨´

‡ ˙‡f‰d˙NÚÏ ÌÎ˙‡ ‰eˆÓ ÈÎ‡ ¯L ©ÀŸ£¤¯¨Ÿ¦²§©¤¬¤§¤−©£Ÿ¨®
‡ ‰Â‰È-˙‡ ‰·‰‡Ï-ÏÎa ˙ÎÏÏ ÌÎÈ‰Ï §©£º̈¤§¨¯¡Ÿ¥¤²¨¤¬¤§¨

-‰˜·„Ïe ÂÈÎ¯c :B·23-˙‡ ‰Â‰È LÈ¯B‰Â §¨−̈§¨§¨«§¦¯§¨²¤
‡‰ ÌÈBb‰-ÏkÌzL¯ÈÂ ÌÎÈÙlÓ ‰l ¨©¦¬¨¥−¤¦¦§¥¤®¦«¦§¤´

15I will also provide grass in the fields for your
cattle—and thus you shall eat your fill. 16Take
care not to be lured away to serve other gods
and bow to them. 17For the L’s anger will
flare up against you, and He will shut up the
skies so that there will be no rain and the ground
will not yield its produce; and you will soon per-
ish from the good land that the L is assign-
ing to you.

18Therefore impress these My words upon
your very heart: bind them as a sign on your
hand and let them serve as a symbol on your
forehead, 19and teach them to your children—
reciting them when you stay at home and when
you are away, when you lie down and when you
get up; 20and inscribe them on the doorposts
of your house and on your gates—21to the end
that you and your children may endure, in the
land that the L swore to your fathers to as-
sign to them, as long as there is a heaven over
the earth.

22If, then, you faithfully keep all this Instruc-
tion that I command you, loving the L your
God, walking in all His ways, and holding fast
to Him, 23the L will dislodge before you all
these nations: you will dispossess nations

DEUTERONOMY 11:15 

the wrong season is useless, and at times harmful.
Rain is the special sign of divine providence in
biblical religion. It is especially apt because it can
also serve as a monitor of the Israelites’ obedience
to the Covenant.

gather Bringing crops in from the field for
processing, and gathering the processed products
for storage.

15. Well-fed cattle will plow better, thus in-

creasing the harvest. They also will be fatter and
provide more meat.

18. In view of verses 16–17, the Israelites
should remind themselves of God’s teachings so
as to obey them and avoid a disastrous fate. The
reminders are prescribed in 6:6–9.

21. as long as there is a heaven That is, for-
ever. The sky and heavenly bodies symbolize per-
manence.

15. Based on the order in this verse, with
concern for cattle preceding that for human be-
ings, the Talmud rules that one may not eat be-
fore feeding one’s animals (BT Ber. 40a).

22.walking inallHisways Imitating God,
so to speak, through acts of compassion and
kindness (Sifrei).

 ’
11:18. bind them See Comment to 6:8.

ÈÚÈ·˘
¯ÈËÙÓÂ
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 :ÌkÓ ÌÈÓˆÚÂ ÌÈÏ„b ÌÈBb24ÌB˜n‰-Ïk ¦½§Ÿ¦¬©£ª¦−¦¤«¨©¨À
‡‰È‰È ÌÎÏ Ba ÌÎÏ‚¯-Ûk C¯„z ¯L£¤̧¦§¯Ÿ©«©§§¤²−¨¤´¦§¤®

˙¯t-¯‰ ¯‰p‰-ÔÓ ÔB·l‰Â ¯a„n‰-ÔÓ¦©¦§¨̧§©§¨¹¦©¨¨´§©§À̈
 :ÌÎÏ·b ‰È‰È ÔB¯Á‡‰ Ìi‰ „ÚÂ25-‡Ï §©Æ©¨´¨«©£½¦§¤−§ª§¤«Ÿ

ÌÎ‡¯BÓe ÌÎcÁt ÌÎÈÙa LÈ‡ ·vÈ˙È¦§©¥¬¦−¦§¥¤®©§§¤̧«©£¤¹
‡ ‰Â‰È | ÔzÈı¯‡‰-ÏÎ Èt-ÏÚ ÌÎÈ‰Ï ¦¥´§¨´¡«Ÿ¥¤À©§¥³¨¨Æ̈¤Æ

‡-eÎ¯„z ¯L‡k d·:ÌÎÏ ¯ac ¯LÒ £¤´¦§§½̈©£¤−¦¤¬¨¤«

greater and more numerous than you. 24Every
spot on which your foot treads shall be yours;
your territory shall extend from the wilderness
to the Lebanon and from the River—the
Euphrates—to the Western Sea. 25No man shall
stand up to you: the L your God will put
the dread and the fear of you over the
whole land in which you set foot, as He prom-
ised you.

DEUTERONOMY 11:24 

24. Every spot on which your foot treads
This wording may reflect the ancient practice of
formally acquiring title to land by walking
through it.

your territory God is giving the Israelites the
entire Promised Land, from one end to the other.
Because this is the point of the verse, only the
land’s borders are named: the deserts in the south,
the Lebanon and the Euphrates in the north, and
the Mediterranean Sea on the west. The eastern
boundary, the Jordan River, goes unmentioned

here because it is self-evident. The Israelites are
about to cross it to enter the land.

Western Sea Literally, the “hind” or “rear”
sea. The geographic orientation of the ancient
western Semites was not toward the north, as in
modern cartography, but the east. Hence one set
of terms for the four points of the compass ex-
presses “east” by “forward” (kedem), “west” by
“behind” (ahor) “north” by “left” (s’mol ) and·
“south” by “right” (yamin, teiman).

25. See Exod. 23:27–31; Deut. 7:19–24.
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‰ÈÚ˘Èsecond haftarah of consolation ₍eikev₎

àúîçðã äééðù äøèôä
SECOND HAFTARAH OF CONSOLATION

HAFTARAH FOR EIKEV
ISAIAH 49:14–51:3

(Recite on the 2nd Shabbat after the 9th of Av,
coinciding with the reading of Eikev. On the
Seven Haftarot of Consolation, see p. 1032.)

This haftarah enunciates the despair of Zion,
which feels forgotten and abandoned by God in
the years since the destruction of the Temple in
587–586 b.c.e. and the exile of Judeans to Bab-
ylon. God seeks to stem this attitude by proclaim-
ing divine care and promising that the nation will
be returned to its homeland. Yet the city’s lament
reflects the constant, deep sense of loss felt by the
nation during the years of exile and dispersion.
Personifying the people of Zion, the city’s voice
complements the elegy recited over it in the Book
of Lamentations. The brevity of the cry “The
Lord has forsaken me” in the opening verse re-
veals the depth of despair—beyond words and
theological artifice.

This haftarah has been drawn from several
prophecies to produce a rich rhetorical tapestry
of consolation and exhortation. Dominant con-
trasts are stressed at the beginning and at the end.
The opening report of Zion’s words of despair is
matched by a concluding notice that “Truly the
Lord has comforted Zion” (51:3). In between lie
assurances, remonstrations, and words of expec-
tation.

Rhetorical questions mark the stages of the ar-
gument. Responding to Zion’s despair, God asks
the first question: “Can a woman forget her baby,
/ Or disown the child of her womb?” The point
is made with no room for ambiguity: “Though
she might forget, / I never could forget you”
(49:15). Because divine concern transcends even
the most fundamental natural human instincts,
despair is altogether baseless.

The second question and response (49:24–25)
stresses that the Lord Himself will deliver the na-
tion. The third question (50:2) mocks Israel’s

baseless lack of faith in the power of divine sal-
vation.

These expressions of God’s concern concretize
around the figure of the divine hand or arm. God
asserts that He could never forget Zion, in a re-
markable mythic image in which the pattern of
Zion and its ramparts are etched on God’s own
hands as an eternal remembrance of it (49:16).
God, so to speak, meditates constantly on Zion
the way the faithful are bidden to bind God’s
teachings on their arms and write them on the
doorposts of their homes so as to be ever-mindful
of their religious duties and obligations (Deut.
6:8–9).

Further bold imagery likens God and Zion to
a married couple whose children are the nation
(49:15–18). Then God counters the people’s
sense of abandonment with the rhetorical ques-
tion, “Where is the bill of divorce / Of your
mother whom I dismissed?” (50:1). This suggests
a deep bond between God and His city (a bond
also dramatized elsewhere through bold figures of
marriage, divorce, and erotic delight; Isa. 62:1–5).

The haftarah ends with a series of speeches in
which the prophet stresses his faithfulness to his
task (50:4ff.). He exhorts those who would revere
the Lord to trust in the “voice of His servant” and
“in the name of the Lord.” Only God’s super-
natural word will give true light and direction, not
the firebrands kindled by human hands. Those
who rely on their own prowess, to “Walk by the
blaze of [their own] fire,” shall be doomed
(50:10–11). The way of faith is a path of heavenly
trust; it leads to redemption because it looks be-
yond self-reliance.

In a further word, those who “seek the Lord”
are given an example of faith on which to model
themselves. They are told to look to “Abraham
your father” and to “Sarah who brought you
forth” (51:1–2). To underscore the new moment,
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and to bolster the nation’s resolve, the prophet
concludes with a proclamation of assurance and
utopian vision (51:3).

Looking to the past, the people may restore

their future; acting on the future, the nation may
overcome its past. The renewal of Zion is imag-
ined as nothing less than utopia—a renewal of
Eden, beyond the travail of history and exile.

èî 14ÔBiˆ ¯Ó‡zÂ©¬Ÿ¤¦−
‰Â‰È È·ÊÚ£¨©´¦§¨®

:ÈÁÎL È„‡Â©Ÿ−̈§¥¨«¦
15dÏeÚ ‰M‡ ÁkL˙‰£¦§©³¦¨Æ½̈

-Ôa ÌÁ¯ÓdËa ¥©¥−¤¦§¨®
‡-Ìb‰ÁkL˙ ‰l ©¥´¤¦§©½§¨

‡ ‡Ï ÈÎ‡Â:CÁkL §¨Ÿ¦−¬Ÿ¤§¨¥«
16-ÏÚ Ô‰ÌÈtk ¥¬©©©−¦

CÈ˙wÁ©Ÿ¦®
:„ÈÓz Èc‚ CÈ˙ÓBÁŸ©¬¦¤§¦−¨¦«

17CÈa e¯‰Ó¦«£−¨¨®¦
:e‡ˆÈ CnÓ CÈ·¯ÁÓe CÈÒ¯‰Ó§¨«§©¬¦©£¦©−¦¦¥¬¥¥«

18È‡¯e CÈÈÚ ·È·Ò-È‡N§¦«¨¦³¥©Æ¦Æ§¦½
CÏ-e‡· eˆa˜ Ìlkª−̈¦§§´¨«¨®

È‡-ÈÁ©¨´¦
‰Â‰È-Ì‡§ª§À̈

ÈLaÏ˙ È„Úk ÌlÎ Èk¦³ª¨Æ¨£¦´¦§½̈¦
:‰lkk ÌÈ¯M˜˙e«§©§¦−©©¨«

19CÈ˙ÓÓLÂ CÈ˙·¯Á Èk¦³¨§Ÿ©Æ¦Æ§´Ÿ§Ÿ©½¦
CÈ˙Ò¯‰ ı¯‡Â§¤−¤£¦«ª¥®

·LBiÓ È¯ˆz ‰zÚ Èk¦³©¨Æ¥§¦´¦¥½
:CÈÚl·Ó e˜Á¯Â§¨£−§©§¨«¦

20CÈÊ‡· e¯Ó‡È „BÚµŸ§´§¨§©½¦
CÈÏkL Èa§¥−¦ª¨®¦

ÌB˜n‰ ÈÏ-¯ ©̂¦¬©¨−

49ISAIAH 14Zion says,

“The L has forsaken me,

My Lord has forgotten me.”
15Can a woman forget her baby,

Or disown the child of her womb?

Though she might forget,

I never could forget you.
16See, I have engraved you

On the palms of My hands,

Your walls are ever before Me.
17Swiftly your children are coming;

Those who ravaged and ruined you shall leave

you.
18Look up all around you and see:

They are all assembled, are come to you!

As I live

—declares the L—

You shall don them all like jewels,

Deck yourself with them like a bride.
19As for your ruins and desolate places

And your land laid waste—

You shall soon be crowded with settlers,

While destroyers stay far from you.
20The children you thought you had lost

Shall yet say in your hearing,

“The place is too crowded for me;

ISAIAH 49:14     ₍₎

Isaiah 49:14. Zion says Hebrew: va-tomer
tziyon; literally, “But Zion said.” These words, in
context as part of the Book of Isaiah, rejected the
teaching that preceded them (49:1–13). That
teaching concluded with the assertion that “the
Lord has comforted His people, / And has taken
back His afflicted ones in love.” The Sages, how-
ever, by beginning this haftarah here, gave verse
14 an independent status and new meaning. The

phrase lost its polemical tone and acquired one
of pathos and despair.

15. her baby Hebrew: ulah. In a remarkable
play on words, the Midrash relates it to Israel’s
having accepted at Sinai the “yoke” (ol ) of the
Kingdom of Heaven, a fact always to be remem-
bered in its favor (Tanna d’Bei Eliyahu 17).

17. your children Hebrew: banayikh. The
large Isaiah scroll at Qumran (the “Dead Sea
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‡Â Èl-‰Lb:‰·L §¨¦¬§¥¥«¨
21C··Ïa z¯Ó‡Â§¨©´§§¦§¨¥À

‡-˙‡ ÈÏ-„ÏÈ ÈÓ‰l ¦³¨«©¦Æ¤¥½¤
‰„eÓÏ‚Â ‰ÏeÎL È‡Â©£¦¬§−̈§©§¨®

‰¯eÒÂ | ‰ÏbŸ¨´§À̈
‡ÂÏc‚ ÈÓ ‰l §¥Æ¤Æ¦´¦¥½

Èc·Ï Èz¯‡L È‡ Ô‰¥³£¦Æ¦§©´§¦§©¦½
‡:Ì‰ ‰ÙÈ‡ ‰lÙ ¥−¤¥¬Ÿ¥«

22‰Â‰È È„‡ ¯Ó‡-‰k«Ÿ¨©º£Ÿ¨´§¦À
‡ ‡O‡ ‰p‰È„È ÌÈBb-Ï ¦¥̧¤¨³¤¦Æ¨¦½

‡ÂÈq ÌÈ¯‡ ÌÈnÚ-Ï §¤©¦−¨¦´¦¦®
ÔˆÁa CÈ· e‡È·‰Â§¥¦³¨©Æ¦Æ§½Ÿ¤

-ÏÚ CÈ˙·e:‰‡Npz Û˙k §Ÿ©−¦©¨¥¬¦¨¤«¨
23CÈÓ‡ ÌÈÎÏÓ eÈ‰Â§¨¸§¨¦¹«Ÿ§©À¦

CÈ˙˜ÈÈÓ Ì‰È˙B¯NÂ§¨«¥¤Æ¥¦´Ÿ©½¦
CÏ eÂÁzLÈ ı¯‡ ÌÈt‡©©À¦µ¤¤¦§©´£½̈

eÎÁÏÈ CÈÏ‚¯ ¯ÙÚÂ©£©¬©§©−¦§©¥®
‰Â‰È È‡-Èk zÚ„ÈÂ§¨©Æ©§Æ¦«£¦´§½̈

‡:ÈB˜ eL·È-‡Ï ¯LÒ £¤¬«Ÿ¥−Ÿ¨«

24ÁB˜ÏÓ ¯BabÓ ÁwÈ‰£ª©¬¦¦−©§®©
:ËÏnÈ ˜Ècˆ È·L-Ì‡Â§¦§¦¬©¦−¦¨¥«

25-Èk‰Â‰È ¯Ó‡ | ‰Î ¦´Ÿ¨©´§À̈
ÁwÈ ¯Ba‚ È·L-Ìb©§¦³¦Æª½̈

ËÏnÈ ıÈ¯Ú ÁB˜ÏÓe©§¬©¨¦−¦¨¥®
·È¯‡ ÈÎ‡ C·È¯È-˙‡Â§¤§¦¥Æ¨Ÿ¦´¨¦½

-˙‡Â:ÚÈLB‡ ÈÎ‡ CÈa §¤¨©−¦¨Ÿ¦¬¦«©
26-˙‡ ÈzÏÎ‡‰Â-˙‡ CÈBÓÌ¯Na §©£©§¦³¤©Æ¦Æ¤§¨¨½

Ôe¯kLÈ ÌÓc ÒÈÒÚÎÂ§¤¨¦−¨¨´¦§¨®
-ÏÎ eÚ„ÈÂ¯Na §¨§´¨¨À̈

CÚÈLBÓ ‰Â‰È È‡ Èk¦´£¦³§¨Æ«¦¥½
‡‚Â:·˜ÚÈ ¯È·‡ CÏÒ §Ÿ£¥−£¦¬©£«Ÿ

Make room for me to settle.”
21And you will say to yourself,

“Who bore these for me

When I was bereaved and barren,

Exiled and disdained—

By whom, then, were these reared?

I was left all alone—

And where have these been?”

22Thus said the Lord G:

I will raise My hand to nations

And lift up My ensign to peoples;

And they shall bring your sons in their

bosoms,

And carry your daughters on their backs.
23Kings shall tend your children,

Their queens shall serve you as nurses.

They shall bow to you, face to the ground,

And lick the dust of your feet.

And you shall know that I am the L—

Those who trust in Me shall not be shamed.

24Can spoil be taken from a warrior,

Or captives retrieved from a victor?
25Yet thus said the L:

Captives shall be taken from a warrior

And spoil shall be retrieved from a tyrant;

For I will contend with your adversaries,

And I will deliver your children.
26I will make your oppressors eat their own

flesh,

They shall be drunk with their own blood as

with wine.

And all mankind shall know

That I the L am your Savior,

The Mighty One of Jacob, your Redeemer.

ISAIAH 49:21     ₍₎

Scrolls”) reads bonayikh (your builders), which
fits in juxtaposition with “those who ravaged and
ruined you.” A similar reading is found in Saadia.

23. Kings shall tend your children A vision
of social reversal: the powerful shall serve the
(now) powerless people Israel.
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ð‰Â‰È ¯Ó‡ | ‰k ´Ÿ¨©´§À̈
˙e˙È¯k ¯ÙÒ ‰Ê È‡¥´Â¤¥´¤§¦³

‡ ÌÎn‡‰ÈzÁlL ¯L ¦§¤Æ£¤´¦©§¦½¨
ÈLBpÓ ÈÓ B‡μ¦´¦©½

‡-¯LBÏ ÌÎ˙‡ Èz¯ÎÓ £¤¨©¬§¦¤§¤−®
Ìz¯kÓ ÌÎÈ˙ÂÚa Ô‰¥³©£Ÿ«Ÿ¥¤Æ¦§©§¤½

:ÌÎn‡ ‰ÁlL ÌÎÈÚLÙ·e§¦§¥¤−ª§¨¬¦§¤«
2LÈ‡ ÔÈ‡Â È˙‡a ÚecÓ©¸©¹̈¦§¥´¦À

‰BÚ ÔÈ‡Â È˙‡¯˜̈¨¦»§¥´¤¼
˙e„tÓ È„È ‰¯ˆ˜ ¯Bˆ˜‰£¨¸¨§¨³¨¦Æ¦§½

-ÔÈ‡-Ì‡ÂÏÈv‰Ï ÁÎ Èa §¦¥«¦¬−Ÿ©§©¦®
ÌÈ ·È¯Á‡ È˙¯Ú‚a Ô‰¥´§©£¨¦º©£¦´À̈

¯a„Ó ˙B¯‰ ÌÈN‡̈¦³§¨Æ¦§½̈
‡·zÌÈÓ ÔÈ‡Ó Ì˙‚c L ¦§©³§¨¨Æ¥¥´©½¦

:‡Óva ˙Ó˙Â§¨−Ÿ©¨¨«
3‡˙e¯„˜ ÌÈÓL LÈaÏ ©§¦¬¨©−¦©§®

:Ì˙eÒk ÌÈN‡ ˜NÂÒ §©−¨¦¬§¨«

4ÌÈ„enÏ ÔBLÏ ÈÏ Ô˙ ‰B‰È È„‡£Ÿ¨´§¦À¨³©¦Æ§´¦¦½
¯·c ÛÚÈ-˙‡ ˙eÚÏ ˙Ú„Ï̈©²©¨¬¤¨¥−¨¨®

¯˜aa ¯˜aa | ¯ÈÚÈ̈¦´©´Ÿ¤©ÀŸ¤
ÔÊ‡ ÈÏ ¯ÈÚÈ̈¦¬¦Æ½Ÿ¤

:ÌÈ„enlk ÚÓLÏ¦§−Ÿ©©¦¦«
5ÔÊ‡ ÈÏ-Á˙t ‰Â‰È È„‡£Ÿ¨³§¦Æ¨©«¦´½Ÿ¤

È˙È¯Ó ‡Ï ÈÎ‡Â§¨Ÿ¦−´Ÿ¨¦®¦
:È˙‚eÒ ‡Ï ¯BÁ‡̈−¬Ÿ§«Ÿ¦

6ÌÈkÓÏ Èz˙ ÈÂb¥¦Æ¨©´¦§©¦½
ÌÈË¯ÓÏ ÈÈÁÏe§¨©−§«Ÿ§¦®

ISAIAH 50:1 second haftarah of consolation ₍eikev₎

50 Thus said the Lord:

Where is the bill of divorce1

Of your mother whom I dismissed?

And which of My creditors was it

To whom I sold you off?

You were only sold off for your sins,

And your mother dismissed for your crimes.
2Why, when I came, was no one there,

Why, when I called, would none respond?

Is my arm, then, too short to rescue,

Have I not the power to save?

With a mere rebuke I dry up the sea,

And turn rivers into desert.

Their fish stink from lack of water;

They lie dead of thirst.
3I clothe the skies in blackness

And make their raiment sackcloth.

4The Lord God gave me a skilled tongue,

To know how to speak timely words to the

weary.

Morning by morning, He rouses,

He rouses my ear

To give heed like disciples.
5The Lord God opened my ears,

And I did not disobey,

I did not run away.
6I offered my back to the floggers,

And my cheeks to those who tore out my hair.

Isaiah 50:1. Where is the bill of divorce
The question is rhetorical. No divorce took place;
there was only a temporary dismissal for sins. (By
contrast, the theme of God’s divorce of Israel re-
curs in Hos. 2; Jer. 3:1,6–10; and in Ezek. 16.)

bill of divorce Hebrew: seifer k’ritut. This
terminology follows Deuteronomic law (Deut.
24:1,3). Both texts use the same verb for dismissal
(shillah).·

4. skilled tongue The prophet affirms that
his tongue has been shaped by God “To know
how to speak,” that his ear is aroused to hear di-
vine instruction, and that he has obeyed God’s
word to him (v. 5). This is a theme of prophecy
first found with Moses (Exod. 4:11–12), though
stated differently. Later tradition understood this
“skilled tongue” to be the ability to speak favor-
ably in defense of Israel (Yalkut Sh. 2:406).
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Èz¯zÒ‰ ‡Ï Èẗ©Æ´Ÿ¦§©½§¦
:˜¯Â ˙BnÏkÓ¦§¦−¨«Ÿ

7ÈÏ-¯ÊÚÈ ‰Â‰È È„‡Â©Ÿ¨³§¦Æ©«£¨¦½
-ÏÚÈzÓÏÎ ‡Ï Ôk ©¥−´Ÿ¦§¨®§¦
-ÏÚLÈÓlÁk ÈÙ ÈzÓN Ôk ©¥º©³§¦¨©Æ©«©¨¦½

:LB·‡ ‡Ï-Èk Ú„‡Â̈¥©−¦¬Ÿ¥«
8È˜ÈcˆÓ ·B¯˜̈Æ©§¦¦½

Èz‡ ·È¯È-ÈÓ¦«¨¦¬¦¦−
„Ái ‰„ÓÚ©´©§¨¨®©

-ÈÓÈËtLÓ ÏÚ· ¦«©¬©¦§¨¦−
‡ LbÈ:ÈÏ ¦©¬¥¨«

9ÈÏ-¯ÊÚÈ ‰Â‰È È„‡ Ô‰¥´£Ÿ¨³§¦Æ©«£¨¦½
ÈÚÈL¯È ‡e‰-ÈÓ¦−©§¦¥®¦

eÏ·È „‚ak Ìlk Ô‰¥³ª¨Æ©¤´¤¦§½
Ú:ÌÏÎ‡È L−̈Ÿ§¥«

10‰Â‰È ‡¯È ÌÎ· ÈÓ¦³¨¤Æ§¥´§½̈
Bc·Ú ÏB˜a ÚÓLŸ¥−©§´©§®

‡ÌÈÎLÁ CÏ‰ | ¯L£¤´¨©´£¥¦À
BÏ d‚ ÔÈ‡Â§¥¬ŸÆ©Æ½

‰Â‰È ÌLa ÁË·È¦§©Æ§¥´§½̈
‡a ÔÚMÈÂ:ÂÈ‰Ï §¦¨¥−¥Ÿ¨«

11‡ ÈÁ„˜ ÌÎlk Ô‰L ¥¯ª§¤²¬Ÿ§¥¥−
˙B˜ÈÊ È¯f‡Ó§©§¥´¦®

‡ ¯e‡a | eÎÏÌÎL §´§´¤§¤À
Ìz¯Úa ˙B˜ÈÊ·e§¦Æ¦«©§¤½

ÌÎÏ ˙‡f-‰˙È‰ È„iÓ¦¨¦Æ¨§¨´Ÿ¨¤½
:Ôe·kLz ‰·ˆÚÓÏÙ §©£¥−̈¦§¨«

àð‡ eÚÓL ˜„ˆ ÈÙ„¯ ÈÏ ¦§¬¥©²¬Ÿ§¥¤−¤
‰Â‰È ÈL˜·Ó§©§¥´§¨®

‡ eËÈa‰Ìz·vÁ ¯eˆ-Ï ©¦ÆÆ¤´ª©§¤½
‡Â-Ï:Ìz¯w ¯Ba ˙·wÓ §¤©¤¬¤−ª©§¤«

2‡ eËÈa‰ÌÎÈ·‡ Ì‰¯·‡-Ï ©¦ÆÆ¤©§¨¨´£¦¤½
‡ÂÌÎÏÏBÁz ‰¯N-Ï §¤¨−̈§¤§¤®

ÂÈ˙‡¯˜ „Á‡-Èk¦¤¨´§¨¦½

I did not hide my face

From insult and spittle.
7But the Lord G will help me—

Therefore I feel no disgrace;

Therefore I have set my face like flint,

And I know I shall not be shamed.
8My Vindicator is at hand—

Who dares contend with me?

Let us stand up together!

Who would be my opponent?

Let him approach me!
9Lo, the Lord G will help me—

Who can get a verdict against me?

They shall all wear out like a garment,

The moth shall consume them.

10Who among you reveres the L

And heeds the voice of His servant?—

Though he walk in darkness

And have no light,

Let him trust in the name of the L

And rely upon his God.
11But you are all kindlers of fire,

Girding on firebrands.

Walk by the blaze of your fire,

By the brands that you have lit!

This has come to you from My hand:

You shall lie down in pain.

51 Listen to Me, you who pursue justice,

You who seek the L:

Look to the rock you were hewn from,

To the quarry you were dug from.
2Look back to Abraham your father

And to Sarah who brought you forth.

For he was only one when I called him,

ISAIAH 50:7     ₍₎
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:e‰a¯‡Â e‰Î¯·‡ÂÒ ©£¨§¥−§©§¥«

3ÔBiˆ ‰Â‰È ÌÁ-Èk¦«¦©̧§¹̈¦À
‰È˙·¯Á-Ïk ÌÁ¦©Æ¨¨§Ÿ¤½¨

Ô„Úk d¯a„Ó ÌNiÂ©¨³¤¦§¨¨Æ§¥½¤
‰Â‰È-Ô‚k d˙·¯ÚÂ§©§¨−̈§©§¨®

d· ‡ˆnÈ ‰ÁÓNÂ ÔBNN̈³§¦§¨Æ¦¨´¥½̈
:‰¯ÓÊ ÏB˜Â ‰„BzÒ −̈§¬¦§¨«

But I blessed him and made him many.

3Truly the L has comforted Zion,

Comforted all her ruins;

He has made her wilderness like Eden,

Her desert like the Garden of the L.

Gladness and joy shall abide there,

Thanksgiving and the sound of music.
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